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& x, HOSOEVER will be ſaved, before alf 


things it is neceſſary that he keep the 
* Faith: that faith which is enjoyed by ailthe 
children of God, at all times and in all places: But 
{till, I have all Faith, and have not Gharity, that io, 
Love, 1 am nothing. And if I Have or ſeerh- to have, 
all Charity, yet without holineſs, I cannot fee the Lord. 


Without univerſal holineſs, both of heart and life, 1 


cannot ſee the face of God in glory. This is the gur- 
port of that ſolemn declaration, In Chriſt Feſtls, in the 


chriſtian diſpenſation, neither circumciſion avalleth an 


thing nor uncircumciſion; but faith which worketh by 
love. Or, (as the Apoſtle varies the expreſſion) Cir- 
cumciſton is nothing, and cin es RAAAINg 5 but 
leeping the commandments of God. 


2. . This manituſils refers to thoſe ten words or com- 
mandments which God, in | perſon, pronounced on 
Mount Sinai, and then wrote on two tables of ftone, 
to be delivered down to his Church in all ages. Theſe 
are no other than a Divine Compendium of the*whole 
Duty of Man. Theſe, when the Son of God wes 
made fleſh, he came not to deſtroy, but to fulfil. And not 
one jot or tittle of theſe ſhall paſs away, till all things are 


fulfilled. 


3. Theſe, abundance of Writers have attempted. to 
explain: but moſt of them in a dry and ſuperficial 


manner. And even thole who have penetrated deeper 


into their meaning, yet generally fail here : either they 

ſpeak of faith and love, the ſoul of all the Command- 

ments, ſlightly, and as it were, by the bye: or they 
* 2 treat 
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3 Tux Pazract, 
treat of them, as of any other particular Command- 
ments, ſtaniding in the fame rank with the reſt. Per- 
haps Biſhop Kenn alone, of all the late Engliſh writers, 
is clear of this charge: who has ſo beautifully reſolved 
every Commandment into Love, and ſo ſtrongly ſhewn, 
that this is the fulfilling of the Law, Yet even he is 
leſs explicit than might be deſired on Faith, the founda- 
tion of the Law: the one foundation of the law written 
in the heart, without which we can neither love nor 
' 4+ But this defect alſo is fully ſupplied by the labour 
of Biſhop Hopkins. He has not only ſhewn, with the 
Higheſt exactneſs, the true and the whole meaning of 
every Commandment, the literal and the ſpiritual mean- 
ing, in ats length and breadth; its depth and height, but 
has continually built on the true foundation, living 
Faith in the Son of God, and continually pointed us 
to Love, the life, the ſoul, the end of every command. 

ment. He ſhews theſe in their true point of view, not 
as two diſtin: Commandments, but as prevailing, in- 
fluencing, enlivening, and perfecting the whole, with- 
vut which all our Religion is a dead carcaſe. His 
Ex poſition, therefore, I can ſafely recommend to all 
that believe on the Lord ſelus Chriſt : and indeed to 
all that long to believe on him, that know and bewail 
their want of faith, The former, it may dire& and 
quicken in his Law : the latter, it may, by the bleſſing 
of God, convince more deeply of the need they have to 
be waſhed in the fountain opened for fin and uncleanneſs, 


JOHN WESLEY: 
June 21, 1759. 


ExPOSTTIioNð 


11 1 
EXPOSITION 
OF TAE | 


TEN COMMANDMENTS. 


ae „ _a_a 


INTRODUCTION. 


HE manner wherein the law was delivered, is 

& deſcribed to be very terrible and aſtoniſhing, in 

order to poſſeſs the people with greater reverence of 

it, For the greater majeſty and ſolemnity of the action 
we read, ; 

1, That the people were commanded to prepare 
themſelves two days together, by a typical cleanſing 
themſelves from all external. and bodily pollutions, be- 
fore they were to ſtand in the preſence of God; which 
ſignifies unto us two things, (1.) That we ought to be 
ſeriouſly prepared when we come to wait before God 
in his ordinances, and to receive a law at his mouth, 
Indeed the diſpenſation of the Goſpel is not ſuch a mi- 
niſtry of terror, as that of the Law was. God treats 
with us by his meſſengers and ambaſſadors; whoſe er- 
rand, though it be delivered with leſs terror, yet ought 
not to be received with lefs reverence; for it is God 


himſelf that ſpeaks in and hy them.. (2.) If the Ifrael- 


ites were to-{anftify and prepare themſelves to appear 
before God at Mount Sinai, how much more * 
to ſanctify ourſelves, that we may be meet to appear 
before him in hen --:- 04 | 

2. The Mount on which; God appeared was to be 
fenced and railed in, with a ſtrict prohlbition, that none 
ſhould preſume to pals the bounds there ſet them, nor 
approach te touch the holy Mount, under the penalty 
of death; which intimates, (1.) The true diſtance we 
ought to keep from God, and teaches us to obſerve all 
that reverence which belongs to him, as being infinitely 
our ſuperior... (2.) This fetting bounds and limits to 
the. Mount ſignified, as in a type, the ſtrifineſs and 
| A 3 exactneſs 


6 ExVYOSIT ION of the 


exaCtneſs of the law of God. His law is our boundary, 
which is not to be tranſgreſſed. — | | 

g. We have a deſcription of the terrible manner in 
which God appeared to pronounce his law ; which 
ſexyed, (1.) To affect the people with a reverent eſteem 
ef thoſe commands, which he ſhould impole on them. 
(2.) To put them and us in mind, that if God was ſo 
terrible only in delivering the law, how much more ter- 
rible will he then be when he ſhall come to judge us 
for tranſgreſſing the law! Indeed the whole apparatus 
of this day ſeems to be typical of the laſt; but as it is 
the condition of all types, it ſhall be far out-done and 
exceeded by its antitype. 

4. When God had, with his dread voice, ſpoken 
theſe ten Words or Commanqments, the affrightment 
and aſtoniſhment of the people was ſo great, that they 
intreat Moſes to be the interpreter between God and 
them; which intimates, (1.) That the law, as it is diſ- 
penſed to us only from God, is in itſelf, the miniſtration 
of death and condemnation; but as it is delivercd to us 
by a Mediator, by our Lord Chriſt, (of whom Moſes 
here was a type) ſo we may hear and obſerve it, and 
obtain eternal life, not for, but through our obedience 
to it, (2. That the ſeverity and terrors of the law 
were intended to drive us unto Chriſt, as here they 
drove the Iſraelites unto Moſes, the type of Chriſt ; 
from whoſe mouth the law ſpake not ſo dreadfully, as 
it did from God's, | 

5. Upon this requeſt of the people, Mofes is called 
up into the Mount; the Law was depoſited into his 
hands, engraven on two tables of ſtone by the finger 
and impreſſion of God himſelf, and kept in the ark; 
which denotes to us, (1.) That our hearts are naturally 
ſo hard and ſtony, that it is only the finger of God that 
can make any impreſſion of his laws upon them. (2.) 
The keeping of the Tables of the Law in the Ark, 
which was a type of Chriſt, prefigurss to us that the 
Law was to be kept and obſerved in him, who fulfilled 
all righteouſneſs, | 

6. The Law was twice written by God himſelf, once 
before, and again after the Tables were broken by 
Moſes ; which ſignifies the twice writing of the Wo 
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the hearts of men: Firſt, by the creating ſinger of God, 
and then again by his regenerating power, giving us a 
new'1mpreſhion, 

7. When Moſes came down from the Mount, his 
face ſhone with ſuch a luſtre, that the people could not 
ſtedfaſtly look upon him; therefore he put a veil over 
his face, which he laid aſide, when he turned into the 
tabernacle to ſpeak with God. The fignihcancy of 
which hiſtory the Apoſtle gives us, 2 Cor. iii. That 
there was a veil on the hearts of the Jews, ſo that they 
could not ſee to the end of the Law, which is Chriſt ; 
who is the end of the ceremonial Law, by putting an 
end to it in its abrogation, and the end of the moral 
Law, becauſe in him it has attained its end : for the 
end of it was, by convincing us of our weakneſs and 
inability to perform it, to lead us to Chriſt.; by whoſe 
merits alone, and not by the works of the Law, 


we are to expett juſtification before God. Yet there 


was ſo thick a veil caſt over the Law, that the Jews 
could not look through it on the glory that ſhone in 
Chriſt, of whom Moſes was ſtill the-type ; but when 
they ſhall turn to the Lord, this veil ſhall be taken 
away, and then ſhall they diſcern the ſignificancy of all 
thoſe ritual obſervances, and perceive ſpiritual things 
after a more ſublime and ſpiritual manner. 


GENERAL RurEs for the right underſtanding, and 
| expounding of the Commandments. 


1. All the precepts in the Holy Scriptures, which 
concern the regulating of our lives and actions, though 
not ex preſsly mentioned in the Decalogue, may very 
aptly be reduced under one of theſe ten Commandments, 
There is no duty required, nor fin forbidden, but it falls 
under one at leaſt of theſe ten words, and ſometimes 
under more than one ; therefore to the right interpre- 
tation of this Law, we muſt take in whatſoever the 
Prophets, Apoſtles, or our Lord Jeſus Chriſt himſelf 
has taught, as comments and expoſitions on it: for the 
Decalogue is a compendium of all that they have 
taught, concerning moral worſhip and juſtice. Yea, 
our Saviour doth epitomize this very epitome, and 

Sax reduces 


— 


* 


8 ExyosrTton of the 5 
reduces theſe ten words into two, Love to Gop and 
our Neighbour. 1 

2. The affirmative commands, include the prohibition 
of the contrary fins; and the negative include the in- 
junction ef the contrary duties. For example: the 
third Commandment forbids the taking God's name in 
vain, therefore the hallowing and ſanctifying it is therein 
commanded, The fourth requires the ſanctifying of 
the ſabbath, therefore the profanation of it is thereby 
C0 | 

3- The fame precept which forbids the outward acts 
of fin, forbids the inward deſires and motions of fin in 
the heart; and thoſe which require the external acts 
of duty, require likewiſe thoſe holy affeflions- of the 
Gut” that are fuitable thereto. As for inſtance ; the 
fame command that requires me to worſhip God, exatts 
from me not only the out ward ſervice of the lip, or of 
the knee, but much more the inward reverence and 
affection of my foul : and thoſe who worſhip God only 
With their bodies, when their hearts are eſtranged from 
him, are guilty. of idolatry even in ſerving and wor- 
ſhipping the true God; for they ſet up their idols in 
their hearts, when they come to enquire of him, as the 
Prophet complains, Ezek. xiv. 7. So the fifth Com- 
mandment not only requires the external acts of obe- 
dicnce to parents and thoſe in authority over us, but 
an inward love and eſteem for them in our hearts, So 
alſo not only murder is forbid by the ſixth Command- 
ment, but all the incentives to, and degrees of it, a 
anger conceived inwardly in the heart, or exprettee. 
butwardly in words, &c. | 

4. The Command not only forbids the ſin expreſsly 
mentioned, but all occaſions and inducements leadin 
thereto : and as ſome one fin may be an occaſion to all 
others, fo it may be well ſaid to forbid in every precept, 
ſuch as familiarity with evil perſons, drunkennels, &c. 
5. The Commands of the firſt Table are not to be 
kept for the ſake of the ſecond, but the Commands of 
the fecond are to be kept for the fake of the firſt: for 
the worſhip and ſervice of God is not to be performed. 
out of reſpe& to men, but our duty towards. men is to: 

| be 
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be obſerved out of reſpe to God. If we abſtain from 
fins becauſe they will expoſe us to ſhame and ſuffering, 
among men, or worſhip God that men may reſpect us, 
we are but hypocrites. The duties we owe to men are 
not to be done only for man's ſake, but for God's: from 
a ſincere principle of obeying him, conformity to his 
example, and a comfortable hope and expectation of 
his eternal reward. And thoſe who perform, their du- 
ties without reſpecting God in them, loſe both their 
acceptance and reward. Therefore our Saviour con- 
demns that love and beneficence, which proceeds 
merely on human and prudential accounts, Matt, v. 
46, Luke vi. 33, 34+ 

6, The moral Commands of the firſt Table ſuperſede 
our obedience to the commands of the ſecond, when 
they arte not both conſiſtent. Thus, we are required 
to obey our parents, and to maintain and preſerve our 
lives; but if we are brought into ſuch circumſtances, 
as that we muſt neceſſarily diſobey either God or. them, 
either proſtitute our ſouls to guilt or our lives to de- 
ſtruction; in ſuch a caſe our Saviour has inſtructed us, 
„% If any man come to me, and hate not his father, and 
mother, and wife, and children, yea, and his own life 
alſo, he cannot be my diſciple, But the fourth Com- 
mand being partly moral, and partly poſitive, our 
obedience to that may be ſuperſeded by the duties of 
the ſecond table; works of neceſſity and mercy ſome- 
times will not permit us to be employed in works: of 
piety, nor to ſanctify the ſabbath after ſuch a manner 
as elle we ought ; for the Lord requires mercy rather 
than ſacrifice, Holea vi. and this our Saviour alledges, 
Matt. iv. 13; in which ſenſe it holds true that the ſab- 
bath was made for man, and not man for the ſabbath, 
Mark ii. Whatſoever therefore is a work of neceſlity, 
or of charity and mercy, and that not only towards 
man, but towards brute beaſts alſo, may lawfully be 
done on the ſabbath-day, without bringing on us the 
guilt of profanation : for that which is purely moral in 
the ſecond table, doth in a ſort, derogate from what 1s 
but poſitive and inſtituted in the firſt, 

7. Whatſoever is forbid in any Command, all the 
figns and ſymptoms of it, and alſo all the effects and 

conſequents 


to Exrosrton of the 
conſequents of it ate forbid in the ſume. Thus, under 
the prohibition of idolatry falls the prohibition of feaſt- 
wg in idoltemples, and eating meats facrificed to them, 
as being too evident a ſign of our communion with 
them. So in the ſame command, wherein pride is 
forbid (which is chiefly the firſt and ſecond, fora proud 
man ſets up himſelf for his god) all the figns and effects 
of pride are forbid ; as a lofty look, a minCing gait, 
affected behaviour, vain apparel, Iſaiah iii. 16. 

8. The connection between the commands is ſo cloſe 
and intimate, and they are ſo linked together, that he 
who breaks one is guilty of all. That which knits 
them thus together, is the authority and ſovereignty of 
God, enjoining their obfervarice : 80 that he Wwho fails 


in due obedience to any one, does virtually and inter- 


pretatively tranſgreſs them all, James ü. 10. Since the 
authority of the great God is one and the fame. in all. 
thoſe laws, he that ſhall fo far diſreſpekłt his authority, 
as wilfully to break one of them, evidetitly declares, 
that he owls it riot in any; and though other confide- 
rations may reſtrain ſuch an one from thoſe crimes 
which are forbid by fome commandments, yet his ob- 
ſervance of them is no part of obedience, rior can it be 
interpreted to be performed out of conſcience and re- 
ſpett towards God, James ii. 11. Bene 


The Preface to the Counan out Ns, 


Carries an equal reſpect and reverence to them all, : 


and contains a ſtrong argument in it to enforce the 


obedience of them. God has accommodated himſelf to 
our temper, which is chiefly to be worked upon by 


fear or love, and proclaims, 1. His authority to beget 
fear, I am the Lord thy God.” 2. His benefits and 


mereies to engage love, © that brought thee out of the 


land of Egypt,” &c. Now, what motives can be urged 
more enforcing than theſe, which are drawn both from 

ower and goodneſs; the one obliging us to ſubjection, 
he other to gratitude? . 

1. He is the LoD Goo, the great Creator, only 
Proprietor, and abſolute Governor and Diſpoſer of all 
things, and therefore, on this account, we owe an awful 
obſervance to all his laws and injunctions. It is * fit 

an 


Ten \Commaymnts, 11 


and juſt, that We ſhould be ſubject to him who created 
us, — who has infinite power, for our m; 
and rebellions, eternally to de ſtray us. 

2. As the authority of Gai fer forth to move us 
to obedience, by working; on dur fear, ſo his benefits 
and mercies are declared to win us to it, from a principle 


of love and; gratitude. We haue received our life, and 


innumerable bleſſings anti deliverances, both ſpiritual 

and temporal, from him. God might have required 
ftom us the very ſame obedience which. now he. doth, 
without promiſing us any ' reward. for it; for we owe 
Him all that we can poſſibly do, as he is the Author of 
our being: but he = — ſo far pleaſed to condeſcend 
from his prerogative, as to command us nothing, but 
what has already brought us very great advantages; and 

Will, for the future, bring us far greater, when his 
bands ſhall be as full of bleſlings, as his mouth is of 
commands. Ile enjoins us a work. that is in itſelf 
wages, and yet [promiſes us wages for doing that work. 
Cenainly then We muſt needs be the moſt difingenuous 
of. all creatures, and the greateſt. enemies to our own 
happmeſs- ab theſe confiderations do not win us to yield 
bim hat gbedience, which redounds not at all to his 
profit and advantage, but our own. 

This delwerance from Egypt and the houſe of bond- 
age, may be under ſtood t ty as well as literally : 
and thus undepſtood 4 God. m may be faid in a ſpiritual 
ſenſe, to. have brought us allo. out: of Egypt, &c. there- 
fore: the enfarcement of the Commandments on this 
account and conſideration, belongs to Chriſtians, as 
well as it did belong to the Church. ef the Jews. And 
if the conſideration of a temporal deliverance was ſo 

ul a motive to eugage the Iſraelites to obedience, 
mugh more effect ually ſnhould we be obliged to it, 
ſe deliverance is far greater than theirs was; for 
as delivered us from the power of darkneſs, and 

tranſlated us into the kingdom of his dear Son. As 
our erm i OR ſo ought- our obedience 


to be. 


% mig The' TEN COMMANDMENTS. 
_ «1, Thou ſhalt haye no other gods before me. * 
11 5 | The 
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The 'DuTtzs x£quireD in this Commandment are, 
1, That we muſt have a God; againſt Atheiſm. 2. That 
we mult have the Lord Jehovah for our God; which 
prohibits idolatry. g. ve muſt worſhip the only 
true God alone for our God; which forbids Polytheiſm, 
or the worſhipping of many gods; and Samaritaniſm, 
or the worſhipping of falſe gods together with the true. 
4. That all theſe ſervices and acts of worſhip, which 
we tender unto the true and only God, be performed 
with ſincerity and true devotion. This is implied in 
the expreſſion © before me,” and forbids profanations 
and hypoeriſy ; for, becauſe the heart is bare and naked 
in the ſight of God, and our ſpirits expoſed to his view; 
therefore to have no other before him denotes, that 
dur ferving and worſhipping of him ought to be ſincere 
and affeftionate, It is not enough to have no other 
god before me, not to fall down proſtrate before any 
viſible idol; but the Law is ſpiritual, and ſearches the 
very thoughts; and if there be any idol ſet up in the 
heart, any ſecret luſt or hidden fin, which is the 2 
idol, and keeps it from being chaſte and true to its God, 
any crooked ends and finiſter refpetts in the worſhip 
of God; this is to have another god in the ſight of Je- 
hovah, and before him; who requires truth in the 
inward parts, and is chiefly delighted in the unfeigned 
deſires and breathings of the heart after him, becauſe b 
theſe we on him to be an all- Knowing God. 
So that this firſt command reſpects worſhip, and in 
this are included among other duties, the knowledge 
and love and fear of God, truſting in and obedience to 
him. Invocation of and rendering praiſe to him. The 
love of God is the principle from which all our actions 
ſhould flow; and the glory of God, the end to which 
they ſhould be directed. Now, to do a thing to the 
glory of God, is to do it in obedience to his commands, 
and in imitation of his adorable excellencies and per- 
feftions. There are ſeveral other Ates ciel . 


the true worſhip of God; but in theſe eſpecially doth” 


Love (and 


conſiſt the having the Lord for our God. 

the ſame may be ſaid of the fear) of God, is the ſum of 

all the commands of the firſt table, and hath in it theſe 

three acts or degrees, Viz, 1. An earneſt and 3 
| 7 Ic 
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deſire after God. The holy ſoul thirſts after the water, 
brooks, the ſtreams of his ordinances, wherein God 
pours out his grace and his Spirit, to refreſh the longing 
deſires of this holy impatience; but not being ſatished. 
with this, he {till makes up to the fountain, and never: 
reſts contented, till he has ingulphed and plunged him- 
{elf into God, and is ſwallowed up in beatitude! — 2. 
Joy in the fruition of God, according to the meaſures 
of God's communicating himſelf to the foul. — g. A 
holy zeal for God, Zeal is the indignation of the ſoul, 
and the revenge that it takes on whatſoever is an im- 
pediment to the obtaining its defires. Now, the earneſt 
deſire of a true faint is the enjoyment of God, and the 
glory of God, and of both theſe, fin is the only let and 
hmdrarice : therefore a ſoul that is paſſionate for God, 
has not ſo great indignation againſt any thing as ſin, 
whether it be in himſelf, or in others, Can he endure 
to ſee his God daily provoked and injured, to hear his 
name blaſphemed, to ſee his ordinances deſpiſed, his 
ſervants abuſed, &c. and not riſe up to vindicate his 
honour ? He is jealous for the Lord of Hoſts, he 
mourns and weeps in ſecret for the provocations daily 
committed againſt the great Majeſty of heaven; and if 
he has power and authority to do it, puniſhes and 
avenges them openly. | 

This firſt Command is the ground and foundation of 
the other three Commands of the firſt Table; for as this 
requires in the general, that the true God ſhould be 
truly worſhipped, ſo the three next preſcribe the means 
and branches of his worſhip, and the way and manner 
how he would have it performed. 97582 

The ſins forbidden, are, 1. Atheiſm, both ſpeculative 
and practical, in reſpett either of the being or attributes 
of God. If there be a God, he muſt neceſſarily have 
all per fections, and every perfection in an infinite de- 
gree ; therefore to deny any one of God's perfettions, 
whether in kind or degree, is the ſame thing, as to deny 
his very being: ſo that an Atheiſt,” is one who denies 
the being of a God, or a Providence, or any of the di- 
vine perfections or attributes, and conſequently has no 
religion, true or falſe. If he denies any of theſe ex- 
prelsly in words, or diſbelieves them in his mind, he is 
8 B a ſpeculative 
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a ſpeculative Atheiſt ; if he denies them in his life and 
converſation, by living as if there was no God, or as if 
that God did not ſee, and take notice of his actions, or 
would not reward or puniſh him according as they are 
good or evil; ſuch a one is a practical Atheiſt. And 
this every natural man is, who goes on contentedly in 
his fins, however convinced he may be in. his own 
mind of the being and perfections of God, and however 
ſtrongly he may aſſert and maintain them in words. 
From hence 1t is plain, that under the head of Atheiſm 
may be ranked all preſumption and deſpair, diſtruſt and 
carnal ſecurity, | 

2. Ignorance of the true God: for this precept which 
requires us to have the Lord for our God, as well in- 
cludes the having him in our underſtanding, by knowing 
him aright, as in our wills and affections, by loving, 
Zzaring, and worſhipping him. The right worſhip of 
God muſt neceſſarily preſuppoſe the knowledge of the 
objett, to whom we dirett that worſhip; otherwiſe we 
do but erect an altar to the unknown god, and all our 
adoration is but ſuperſtition ; yea, and we ourſelves 
are but idolators, though we worſhip the true Deity : 
for all that ſervice which is not diretted to the ſupreme 
Eſſence, who 1s infinitely holy, juſt, merciful, and glo- 
nous, beyond what we can conceive, is not tendered to 
the true God, but to an idol, of our own making. We 
worſhip we know not what, John iv. 22, whilſt we 
have no diſtinct knowledge of God's nature, will, and 
attributes. All ignorant perſons are idolaters, who 
though they fall not down before ſtocks and ſtones, yet 
Form ſuch uncouth ideas and ſtrange images of God in 
their minds, that no more repreſent his infinite per- 
fections, than thoſe dumb idols that the heathen wor- 
ſhip. Now it is a difficult matter to have right and 
genuine conceptions of the Divine Majeſty, when we 
addreſs ourſelves to him to worſhip him ; and unleſs 
we do repreſent (od to ourſelves, when we worſhip 
him, it is hard, if not impoſſible, to keep up the in- 
tention of our ſpirit, and to hinder our mind from 
ſtraying. Therefore the right way to attain to a true 
notion of the divine nature is, by a ſerious conſideration 
of God's attributes; and when we come to worſhip 
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him, let us not frame any idea of him in our imagina- 
tion, but labour to poſſeſs our hearts with an awful 
eſteem of his attributes, of his infinite juſtice, mercy, 
truth, power, &c. All other attributes, as we conjoin 
them either to mercy or juſtice, are moſt enforcing 
motives either of hope or fear. It is a mighty ſupport 
to our hope, when we reflett on the mercy of God ac- 
companied with the attributes of eternity, immutability, 
truth, and omnipotence, And again, it will affect us 
with a profound fear and dread of this great and glo- 
rious God, to conſider that the fame attriVutes attend 
on his juſtice, | 
g. Profaneneſs. If this be taken in a more large an 
general ſenſe, every ungodly ſinner, who gives himſelf 
to work wickedneſs, and lives in a courſe of infamous 
and flagitious crimes, is called and reputed- a prophane 
perſon. And indeed he is profane in the higheſt de- 
gree, that not only negletts the more ſpiritual duties of 
religion, but the natural duties of moral honeſty, tem- 
perance, and ſobriety, But in a more proper and re- 
{trained ſenſe, profaneneſs ſignifies only the neglect or 
deſpiſing of ſpiritual things; for in, ſtrict acceptation, 
hc 1s a prophane perſon, who either flights the duties 
of God's ſervice, or the privileges of his ſervants.— 
Now the ſpiritual and ſacred things are, | 
Firſt, God himſelf, in his nature, and in his name, 
and attributes. 1. In his nature and eſſence, we pro- 
fane God, when we entertain any blaſphemous or un- 
worthy thoughts of him, derogatory to his infinite per- 
feftions.— 2; In his Name; which we profane, when 
in our trivial diſcourſes, we raſhly bolt out his great and 
terrible name, and much more by oaths and execrations. 
— g. In his attributes; which we profane, when bur 
affections or actions are oppoſite, or unſuitable to them. 
We profane his holineſs by our impurity ; his omni- 
otence by our deſpondency; his omniſcience by our 
en his mercy, by our deſpair; his juſtice, by 
our preſumption ; his wiſdom, by our ſinful policy ; 
his truth, by our ſecurity, notwithſtanding his threat- 
nings; and our ſlothfulneſs, not withſtanding his promiſes, 
And in this ſenſe every ſin is a kind of profaneneſs, 
as it manifeſts a contempt of the infinite excellencies of 
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the Deity ; for there is no man, whoſe heart is poſſeſſed 
with a reverential and due eſteem of God, that can be 
induced by any temptation to fin againſt him, and pro- 
voke him. Every fin is a lighting of God, either of 

his juſtice, or mercy, or holineſs, or power, or all of 
them: for what do we when we fin, but prefer ſome 
baſe pleaſure or ſordid advantage before the great God 
of heaven? Nay, we often fin againſt God for nothing, 
and defy his wrath and juſtice, without being provoked 
to it by any temptation, Thus the felling of Chriſt 
for thirty pieces of filver, argued not only treuſon, but 
contempt, Zech. xi. 13, 

Secondly, The time which God has ſet apart and 
conſecrated for his own worſhip and ſervice, 1s facred 
and holy; and we profane it, when we employ any 
mart of it, in the unneceſſary affairs of this liſe, but 
much more in the ſervice of fin. This is a ſacrilegious 
robbing of God of what is dedicated entirely to him, 
and that either by his immediate appointment, as the 
Sabbath: or by the appointment of thole whom God 
has ſet over us, and entruſted not only to preſerve our 
rights and properties, but alſo his worſhip inviolate, as 


- 


Tnecia! days of thankſgiving, or humniation, 
Thirdly, The ordinances of Chriſt are holy and ſa- 
cred; which we profane, when either we negle& them, 
or are remiſs and careleſs in our attendance on them. 
Now therefore, (1.) He is a profane perſon, that 
thinks and ſpeaks but ſlightly of religion; which is the 
chief excellency of human nature, All the works of 
creation glorify God, by fhewing forth his infinite 
attributes in their frame and production; but rational 
creatures alone can worſhip, and praiſe him. He is 
profane, that takes up his religion by chance, without 
examining the reaſonableneſs and certainty of it; who 
does not Lues religion to be a matter of that concern- 
ment, as to require his exacteſt ſtudy and induſtry, in 
ſearching into its grounds and principles : but thinks 
that any may ſuffice whatſoever it be, or who ſecretly 
delpiſes the holineſs and ſtrictneſs of others, and thinks 
they are too preciſe, | 
(a.) He is a profane perſon, who negletts the public 


worſhip and fervice of God, when he has r 
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end ability to frequent it, either out of a wretched ſloth 


and contempt of the ordinances of Chriſt, being glad 
of any idle excuſe, as the badneſs of the weather, and 
the like, for abſenting himſelf; or out of a pretended 
diſſatisfaction and ſcruple of conſcience, though he al- 
lows himſelf in a ſtate of fin and rebellion againſt God: 
for this is only humour and frowardnels, becauſe he 
has been of another way, therefore he will pertina- 
ciouſly maintain it. 
(3.) He is profane, who neglects the performance 
of religious duties, in his family, and in ſecret: or who 
erforms them ſlightly and ſuperficially, without zeal 
and afleftion. All our chriſtian ſacrifices of prayer 
and praiſe mult be offered up with fire, (as the Jewiſh 
facritices were, Lev. ix. 24. vi. 1g.) and that fire 
which alone can ſanctify them, muſt be darted down 
from heaven. Allo he is profane, that performs holy 
duties for worldly ends and advantages. A hypocrite 
is the moſt profane wretch that lives; the groſs and 
proſligate {inner offers not half ſo much indignity to 
religion, as he doth, | 
(4.) He is profane, who makes what God has ſane- 
tified, common and unhallowed, by taking his name in 
vain, profaning the ſabbath, and word of God, &c, 
And he that deſpiſes ſpiritual privileges and enjoyments. 
If it were ſo profane as Eſau, (Heb. x11.) to flight the 
prieſthood in himſelf, they alſo are profane who vilify 
x in others, and make thoſe the objects of their ſcorn 
and contempt, whoſe office it is to ſtand and miniſter 
before God and Chriſt : and ſo are they, who deſpiſe 
the privileges and dignity of the children of God. «And 
the diſreſpect ſhewn to the meſſengers and children of 
God, argues a ſecret contempt of him, who is their 
Maſter and their Father. 
(5.) Idolatry, which includes Polytheiſm and Sama- 
ritaniſm, —Idolatry is either external, (which is forbid 
in the ſecond command) or internal, which is prohibited 
in this command, and is the giving to any thing in 
heaven or earth, that inward heart-worſhip of affiance, 
love, fear, veneration, and dependance, which is due 


only to the true God, And they are guilty of idola» 
N. I . 
B 3 Firſt, 
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Firſt, who acknowledge and worſhip another god 
different from him, who has revealed himſelf to us in 
his Holy Scriptures. Now they who, though acknow- 
ledging one infinite and eternal Being, deny the perſons 
of the Son and Holy Ghoſt, worſhip an idol, and not 
the true God; for the only true God is Father, Son, 
and Holy Ghoſt. | 
Secondly, Thoſe that fay that Chriſt is God, and 
worſhip him as God, yet deny that he is of the ſame 
nature and ſubſtance with the Lord Jehovah, muſt ne- 
ceſſarily make more gods than one, and thoſe of a 
diverſe eſſence and being; and therefore are not only 
guilty of blaſphemy, in robbing Chriſt of his eternal 
ſonſhip and the divine nature, but of idolatry, in attri- 
Hurting divine honour and worſhip to him, whom they 
believe to be but a creature, and not God by nature, 

Thirdly, Thoſe who aſcribe or render to any creature 
that which is prope? and due only to God; as thoſe 
who hold the body of Chriſt to be omnipreſent, and all 
thoſe who chiefly and ſupremely love any creature : as 
the coveious perion, Col. iii. 5; the ſenſual epicure, 
Phil. i. 19; the proud perſon ; for he loves himſelf 
ſupremely, ſets up himſelf for his own idol, and gene- 
rally all ſuch, who love and admire any thing above 
God, or eſtcem any thing ſo dear, that they would not 
willmgly part with it for his ſake: and all who put 
their traſt and confidence in any creature, more than- 
in God, as when we depend on intereſt, or power, or 
0licy, for our ſafe-guard and ſucceſs. And that we 
i ſo appears, when we are ſecure and confident of the 
enjoyment of ſuch created comforts and ſupports, but 
dukdent and dejected when we are deprived of them: 
For fince God is always the ſame, we ſhould likewiſe 
Have the ſame ſpirit and courage, did we place our 
whole afiance in him, Laſtly, he is a groſs idolater, 
who ſets up any creature in his heart, whether faint or 


angel, to pray to it, 


61], Thou ſhalt not make unto thee any graven 
image, &c. &c. 


As ſpiritual and internal idolatry, reſiding in the 
afl ectious and diſpoſitions of the ſou), is forbid in th 
n firſt 
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firſt Command ; ſo is external idolatry, which is the 
outward expreſſion of the other, forbid in this Com- 
mand: and by conſequence, we are by (the ſecond 
general rule) required to worſhip God, according to 
the rules he has preſcrihed us. And therefore, as the 
firſt command comprehends whatſoever appertains to 
the internal worſhip of God; ſo under this is compre- 
hended whatever appertains to the external and viſible 
worſhip of God. — Now concerning the worſhip of 
God, Note, 

1. That the true and ſpiritual worſhip of God is an 
action of a pious ſoul, wrought and excited in us by 
the Holy Ghoſt, whereby with godly love and fear we 
lerve God acceptably according to his will revealed in 
his word: by faith embracing his promiſes, and in obe- 
dience performing his commands to his glory, the edi- 
fication of others, and our own eternal ſalvation, And 
it comprehends both inward and out ward worſhip. | 

2. External worſhip is a ſacred action of a pious foul, 
wrought and excited by the Holy Ghoſt, whereby with 
all reverence we ſerve God, both m words and deeds, 
according to his revealed will; in partaking of his fa- 
craments, attending on his ordinances, and performing 
thole holy duties he has required from us, to his glory, 
the ecihcation of others, and our own ſalvation. This 
worſhip, though external, is neverthelels ſpiritual : for 
it proceeds from the Spirit of God, exciting our ſpirits 
to the performance of it, and is directed by a ſpiritual 
rule to a ſpiritual end. | 

g. The parts of this external worſhip are divers, 
whereof the moſt principal axe the celebration of the 
 facraments, ſolemn prayer, and ſolemn praiſe and thanks- 
giving. But beſides theſe there are many other things 
which belong to the ſervice of God, as many as there 
are duties of religion and piety ; ſuch are a free, open, 
and undaunted profeſſion of the truth, a religious vow- 
ing to God things that are lawful and in our power, an 
invoking of the teſtimony of God to the truth of what 
we aſſert, or to the faithful diſcharge of what we pro- 
miſe; when we are duly called to do it by lawful autho- 
rity, a diligent reading of the ward of God, and a 
conſtant and reverent attendance on it when it ws wa 
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and preached; faſting, and divers. other duties : ſome 
of which belong to the proper worſhip of God, as parts 
of it, others as means and helps to it. l 
4. Though God eſpecially delights in the acts of in- 
ternal worſhip, ſuch are faith, hope, charity, reverence, 
patience, and a cheerful willingneſs to perform all the 
duties of obedience, without which all other acts of 
worſhip are dead and unſavoury; yet this internal 
worſhip alone ſuffices not, without the performance of 
thoſe parts of external worſhip, which may, to the 
glory of God, and the good example of others, exprels 
the devout diſpoſitions of our ſouls. For (1.) God has 
no leſs {triftly enjoined his external worſhip, than he 
hath his internal. (2.) God ſeverely threatens and pu- 
Liſhes ſuch,as give external worſhip unto any other, 
but himſelf, And we find in 2 Kings xxix. that God 
makes a punctual computation of thoſe who had not 
alienated their bodily worſhip to the ſervice of an idol; 
and therefore we may conclude, that he reſpetts and ac- 
cepts thoſe, who in faith and ſincerity tender it to himſelf. 
(3.) God has created the whole man, both foul and 
body for himſelf, and ſuſtains both in their being, and 
therefore expects homage and ſervice from both: from 
the foul, as the chief ſeat of worſhip ; from the body, 
as the beſt teſtimony of it. (4.) Not only our fouls, 
but our bodies too, are. redeemed by Chrift ; therefore 
both ſhould be employed in his worſhip and ſervice : 
yea, our bodies are ſaid to be temples of the Holy 
Ghoſt; and where ſhould God be worſhipped, or that 
worſhip appear, but in his temple? (5.) The body 
is to partake. of the bleſſings of obedience ; therefore 
it is but reaſonable, it ſhould partake of the ſervice of 
obedience. 
5. All that outward reverence which we. ſhew in 
worſhip, muft be eſtimated according to the cuſtoms of 
places; ſo that what they uſe as a fign and expreſſion 
of honour to their ſuperiors, {ſuch as uncovering the 
head, bowing the hos, and an humble ſubmiſſion and 
ſettled compoſare) ought much more to be uſed in the 
preſence of the great God : not that they are eſſential 
Parts of worſhip, but teſtimonies of it. 
N 9. We 2 
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5. We ought not to uſe any other external worſhip, 
than what God himſelf has appointed in his holy word. 
The ſcripture has ſet our bounds for worſhip, to which 
we muſt not add, and from which we ought not to 
diminiſh, But if any thing be impoſed on us, not as a 
part of worſhip, but as a circumſtance and modification 
of 1 1 we ought to ſubmit to it, if the things ſo 
impoſed, be in themſelves lawful and honeſt : which 
they are, if not condemned by Scripture—if they tend 
to order and decency in the church—if impoſed by 
command of a lawful power—if they are ſuch as neither 
for their levity or number, diſtract the ſeriouſneſs and 
devotion of our ſpiritual worſhip, 

Sins ForB1iD,—Contempt of the worſhip of God, 
(of which already in the character of profane perſons 
and ſuperſtition in performing it. Superſtition 1 a 
needlels and erroneous fear in matters of religion; and 


15 either negative, which conſiſts in making the not-. 


doing of that, which is lawful and harmleſs, a matter of 
conſcience and religion; or poſitive, which is a reſtleſs 
fear of the mind, putting men upon as.s of religion, 


which are not due, or not convenient: and expreſles 
. . „ OY : * . * I.” . * 
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not god, or worſhipping the true God by an image, 
which is idolatry ; or ſecondly, by performing needlels 
and ſuperfluous ſervices to the true God, which is will- 
worſhip. And that is nothing elſe, but the inventing 
and aſcribing any other worſhip to God, beſides what 
he has commanded and inſtituted. —To uſe traditionary 
charms and incantations, or any vain oblervances, to 
free us from pains and diſeaſes, or other troubles that 
moleſt us, falls under this head of ſuperſtition. 

Tat SANCT10N of this precept contains a gracious 
promiſe of mercy to the careful and conſcientious ob- 
ſervers of it, and a ſevere and fearful threatening againſt 


all who ſhall preſume to violate it.—In the threatening 


we have theſe things conſiderable. 

iſt, Who is it that denounces it: I the Lord thy 
God, &c, Which words contain in them a delicrip- 
tion of God, Firſt, by his relation to us, thy God. 
Secondly, by the mightineſs of his power; for the 
words may be rendered, I the Lord thy God am ſtrong 


and 
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and jealous; ſtrong, and therefore able, jealous and 
therefore will revenge diſhonour done him by idolatry, 
which is ſpiritual adultery, and frequently ſet forth 
under that name in Scripture, The caule and original | 
of jealouſy is love, and the effects of it is revenge. 
Now this jealouſy is aſcribed to God, only by way of 
accommodation and ſimilitude, ſpeaking after the man- 4 
ner of men; ſo that there is not idem afeftus, the ſame 
inward affection, but idem effeftus, the ſame outward 
effect. And the reaſon why God calls himſelf here a 
jealous God, you will find in theſe following particulars, 
(1.) Jealouſy is diſtruſtful and ſuſpicious; and God, | 
(though in propriety of ſpeech he can doubt and fear EEE] 
nothing,) is pleaſed to expreſs his jealquſy by ſuch | 
ſpeeches, as intimate gruß and difidence. (2.) It is | 
learching and inquiſitive, and of all fins there is none | 
that God more jealouſly obſerves than that of idolatry ; «|» 
for this is the violation of that marriage faith, which 
we have plighted to him. (2.) It is angry and re- 
, vengeful, and God is pleaſed to ſtile himſelf a jealous 
* / God, to expreſs the heat of his wrath and indignation 
| againſt ſinnets, Deut. xxix. 20, Zeph. i. 18. 2 
ad. What it is that is denounced: “ To vifit the 
iniquities of the fathers upon the children.” In the 
| general, God is ſaid to vifit, when after a long ſpace of 
} time, in which he ſeemed to have forgotten or taken 
; no notice of men, he declares by his providence that 
he has ſtill obſerved their ways and doings. And this 
word may be taken either in a good part, as when God 
| - beſtows great mercies and falvation on his people, he is 
' ſaid to vifit them. So Exodus in. 16, Luke i. 68, or 


7 


, in an evil part, as here, when God rewards thoſe fins, | 
8 at which he ſeemed to connive with deſerving puniſh- 
| ment. Now if it be the uſual method of Divine Pro- 


vidence, to viſit the iniquity of the fathers on the 
'1 children, what great reaſon have parents to beware, 
that they do not lay a ſtock of plagues and curles for 
their poſterity; and what great reaſon have they to 
render thanks and praiſe to God, who are born of holy 
and pious parents, ſuch as treaſure up not wrath for 


them, but prayers, | 
a gd. The 
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gd. The perſons againſt whom this threatning is de- 


nounced : Thoſe that hate him. And by the context, 
they are ſuch, as contemning the only true God, proſti- 


tute themſelves to idols; but who they are, is more 
fully explained in the antitheſis ſubjoined, © keeping 
mercy for thouſands of thoſe that love me and keep my 
commandments ;”” for if thoſe that keep God's com- 
mandments, are lovers of him, (which Chriſt affirms, 
John xiv. 24.) It follows, that thoſe who tranſgreis 
his commandments, are haters of God. 

4th. The duration of that vengeance : It ſhall be to 
the third and fourth generation on their poſterity ; but 
on themſelves, eternally, And yet even in this threat. 
ning there is mercy contained; for it is a mercy, that 


- ſuch a wicked race are not cut off, and caſt out of his 


ſight and grace for ever. And this mercy glorifies 
itlelf againſt judgment, in that he ſhews mercy unto 
thouſands, but viſits iniquity only to the third and fourth 
— 775 oo 


6 III. Thou ſhalt not take the name of the Lord thy 
God in vain,” &c. 


- The external worſhip of God conſiſts of three parts, 


proſtration of the body, (already treated of) —profeſſion 


of the mouth, required in this command, and the obſer- 
vation of prehxed time, which falls under the fourth 
command.—In this prohibition two things are to be 
enquired into: 

1. What is meant by the name of God, And this 
has ſundry exceptions in the Scripture, (1.) Some- 
times it is taken for the nature and being of the Deny 
himſelf, Pſalm xx. 1,—cxxxv. 3.—cXxv. 1. Luke xxiv. 
47- John i. 12. (2.) Sometimes the name of God is 
taken for the whole ſyſtem of divine and heavenly 
doctrine revealed in the Scriptures. Thus Pſalm xx1. 
22, J will declare thy name unto my brethren,” which 
the Apoſtle cites, as ſpoken in the perſon of Chriſt, 
Heb. 11. and the meaning is, that Chriſt ſhould declare 
to the world a true ſpiritual doctrine and way of wor- 
ſhip, and teach them a religion, which ſhould perfect 
their reaſon and fave their iouls. See John xvii. 6. 26. 
Micah iv. 5. (g-) The name of God is taken for that 

X whereby 


= 
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whereby God is called, and which his nature and per- 
fections are made known to men. Now theſe names 
of God are either his titles or his attributes. His titles 
are his name; and they are ſome of them abſolute; ſuch 
are thoſe glorious titles, Jan, Jznovan, Gon, I AM, 
which are altogether incomprehenſible and ſtupendous ; 
others are relative, reſpecting us; ſo his name of Crea- 
tor denotes his power, in giving being to all things; 
Lord and King ſignify his dominion and authority in 
diſpoſing and governing all that he has made; Father, 
his care and goodneſs in providing for us his offspring; 
Redeemer, his mercy in delivering us from temporal 
e-its and calamities, but eſpecially from eternal death 
and deſtruction. His attributes alſo are his name: ſome 
of which are incommunicable, as his eternity, immor- 
tality, immutability, ſimplicity, &c. others are commu- 
nicable, as his mercy, goodneſs, holineſs, and truth, &c, 
for ſome rays of them may be found in the creatures: 
but God is only merciful, good, &c. originally, infi- 
nitely, unchangeably, ſimply, and in the abſtract. - And 
the name of God in the text is to be underſtood con- 
cerning his titles and attributes, neither of which muſt 
be taken in vain. | 

II. What is it to take the name of God in vain, 
To take the name of God is to make uſe of it, either 
as the object of our thought, or the ſubject of our diſ- 
courſes. And we take his name in vain, | 

(1,) When we uſe it without propounding to our- 
ſelves a due end, or without: due conſideration ' and” 
reverence, or in an undue and unlawful action. 
Firſt, without propounding to-ourlelves a due end, If 
the end be vain, the action muſt be ſo too, and there 


are but two ends that can juſtify the uſe of any of God's 


names, either his titles or attributes; and they are 
the glory of God, the edification of ourſelves . others. 
His name ſhould never be uttered, but where the ſub- 
ject of our diſcourſe is ſerious and weighty.— Second- 


ly, without due conſideration and reverence. When- 

ſoever we make mention of him, we ought ſeriouſly 

to ponder his infinite greatneſs and glory, and to bow 

our hearts in the deepeſt proteſtation before that name 

to which all the powers in heaven and carth bow down 
| with 
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with moſt humble veneration.. But is it poſſible for 
thoſe who ſpeak of God promiſcuouſly and at random, 
to utter his Name with reverence, when all the reſt ot 
their diſcourſe is nothing but froth and levity? Nay, 
if they be reproved for it, will they not alledge that 
for-their excuſe, which is their very fin, that they did 
not conſider it? The tongue of man is called his glory, 
Plalm lvii. 8; and ſhall the glory of man be the diſ- 
honour of God? Shall that which was created to be a 
principal inſtrument of magnifying God's name, run it 
over without affe&tion or reverenee? The things which 
we molt deſpiſe we uſe by by-words, and lay no great 
ſenſe nor ſtreſs upon them. And where we ſpeak of 
God without due confideration and reverence, we do 
but make him a by-word ; which is the higheſt con- 
tempt and indignity that can be caſt upon him.— 
Thirdly, in an undue and unlawful action, eſpecally 
when it is brought to confirm a falſehood; either in 
perjury or hereſy. And it is oblervable, that the ſame 
word here rendered vain, ſignifies al ſo falſe and deceit- 
ful: and what greater ſin can there be than to bring 
God to be a witnels to our lie ? 

(2.) We take the name of God in vain in our duty 
and holy performances.—Firit, when we aſk thoſe 
things of God, which are unlawful or unwarrantable z 
as when we pray in behalf of our luſts, or out of envy 
or malice. - Such prayers are vain, for either they ſhalf 
not be granted, or if they be, it will be in wrath, Se- 
condly, when we perform holy duties ſlightly, and 
without affection. Therefore, all hypocritical ſervices, 
all battologies, and heartleſs ingeminations, are vain, and 
God's name is not ſanctified but abuſed in them; for 
whatſoever we do in ſuch a manner, as we may be cer- 
tain God will not accept, is done in vain, Now God 


will accept of no performance which is not accom-. 


panied with the heart, end filled with moſt devour 
affections; and therefore they are performed in vain, 
and to no other effect but to increaſe our guilt and 


condemnation, Such invocations are but ſcoffings of 
God, | | 


(3.) The name of God is profaned by unlawful oaths 


acid execrations,-Qaths = aſſertory n 
(1 
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19 make an oath, lawful, it muſt be taken in truth, in 
judgment, and in righteouineſs,—Firſt, a wartantable 
2 muſt be aceompanied with truth. We muſt take 
gare that hat we depoſe to be true, and muſt be fully 
certain that the thing is as we atteſt it; for a man may 
be guilty of perjury in {wearing that which is true, if 
he believe it otherwiſe, or be doubtful of it. Thero- 
Fore we ſhould look, that our words agree with our 
mind, otherwiſe we ſhall be forſworn, — that the things 
agree with our words, or we ſhall be falſe-ſwearers.— 
Secondly, it muſt be taken in judgment, | diſcreetly and 
deliberately, adviſing and pondering with ourſelves, 
before we ſwear. We muſt conſider both the matter, 
whether that be right and good, and the ends, whether 
they are duly propounded by us; and there are but two 
tinds that can warrant/an-oath, the benefit of ourſelves 
or others, and the glory of God, —Thirdly, it mult be 
taken in righteouſneſs, We muſt not bind ourſelves 
by. oath or vow, to do things impoſſible or ſinſul. The 
matter of a juſt oath ought to, be poſſible, lawful, and 
Loneft.., We ſhould in all our promiſſory oaths caution 
and limit them with thoſe-reaſonable exceptions, of—as 
far as we know, and can lawfully endeavour. 
Fal ſchood and raſhneſs make an oath unlawful. An 
vath is a ſacred thing, and part of divine worſhip ; 
threfore, thoſe that ſwear by any created being, (as by 
their faith, truth, &c.) ate guilty not only of vain 
{wearing, but of idolatry too. And it, is perjury to 
violate an oath conceived: by: creatures, becauſe of the 


near relation that all creatures have to God, their Cre- 


ator, Matt. xxiii. 22. Whoſoever {wears by any crea- 
ture, does virtually ſwear by the Almighty Creator of 
it. All vehement aſſervations have in them ſomewhat 
of the nature, and are dangerous beginnings of oaths ; 
and thoſe who accuſtom themſelves to them, will in 
time think them not forcible enough to confirm their 
ſpeechęs, and ſo be brought to atteſt; them by oaths. 
Speak truth ſimply. and nakedly, without making any 
thing the pawn and pledge of it. Allow. not yourſelf 
any form of aſſervation, but let your yea, be yea, and 
Your. nay, nay.— There are ſeveral other violations of 


this command; as blaſphemy, raſh. vows, unneceſſary 


lots, &c. The 
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The great poſitive duty required in this command, 
is, the reverencing and ſanctifying the name of God, 
whenſoever we make mention of him, or of any thing 
that relates to him; and aſſerting and vindicating to 
the utmoſt of our power his name,' Whenever we hear 
it diſhonoured. We are ſaid to ſanctify and glorify 
God, when in our moſt reverend thoughts we" obſerve 
and admire his holineſs, and the bright cormettions of 
his attributes; and when we endeavour by all holy 
ways to declare them to others, that they may 'obſerve 
and admire them with us, and give to God that holy 
veneration, which is due to hm. The beſt way and 
means to ſanctify the name of God, is by enlarging his 
kingdom, and bringing in many to ſubmit to his ſceptre 
and government. n 


Iv. Remember the Sabbath · Day, to keep it holy, 
&c. . a f 


In theſe words we have a command, and the enforce. 
ment of it. . | a 
1. The command is to ſanctify the ſabbath. And 
this is obſervable, that whereas all the reſt are ſimply 
either poſitive or negative, this is both. Remembet 
to keep it holy; and in it thou ſhalt not do any work. 
As if God took an eſpecial care to fence us in, on all 
fides, to the obſervation of this precept. 
The word ſabbath ſignifies reſt, and ceſſation from 
labour, and from the ſlavery and drudgery of fin. And 
of this fpiritual ſabbath, the temporal-one is a ſign and 
type. Sabbath is uſed allo to figtlify the eterma! ,reit 
of the bleſſed in heaven. | Wes 
The ſabbath was inſtituted immediately after the cre- 
ation, Gen. ii. 2,,9," ſo that it is but one day younger 
than man, ordained for him u the ſtate of innocence, 
that his faculties being then hold and excellent, he 
might employ them eſpecially on that day, in the hu. 
cular and moſt ſpiritual worſhip of God, his Creator. 
This command is partly moral, in that it requires a due 
rtion of our time to be dedicated to the iervice and 
worſhip of God; and partly poſitive, in that it pre- 
ſeribes the ſeventh day for that eſpecial ſervice, which 
the light and law of nature did not prefix: For if we 
1 9 C 2 lay 
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lay aſide the poſitive command of God, there is no one 
day in itſelf, better than another, and therefore there is 
a memento prefixed to the command, © Remember that 
thou keep holy the ſabbath- day, which is not added 
to any other precept; intimating to us that the obſer- 
vation of a ſpecial day is not a dictate of nature, but 
only an impoſition of God, which he requires us to 
remember and bear in mind. — As the firſt inſtitution 
of the ſabbath Was by divine authority; ſo likewiſe is 
the change of it. For as God reſted from his works 
on the laſt day of the week, ſo Chriſt reſted from all 
his labours, ſorrows, and affliction on this day, in which 
he fully completed the work of our redemption, and 
manifeſted it to be perfected by his reſurrection from 
the dead. Chriſt ſanctied this day by his reſurrection; 
and the Apoſtles confirmed the obſervation of it, both 
by. their writings and uniform practice, Acts xx. 7. 
Upon the firſt day of the week, when the diſciples 
game together to break bread, Paul preached unto them, 
which plainly declares, that the ſolemn meetings and 
aſſemblies of Chriſtians, were then on this day; the 
Jewiſh ſabbath beginning to wear out, and the Chriſtian 
ſabbath, or the Lord's day, coming into its place and 
ſtead. Again, the public collections for the poorer 
laints were ordained by the Apoſtle to be made on this 
day, 1 Cor. xvi. 1, 2. And why ? but becauſe the 
aſſemblies of chriſtians were held on this day, and ſo 
gave a better conveniency to gather their charity than 
at any other time. Again, this day is called the Lord's 
day, Rev. i. 10. Now put the force of theſe ſcriptures 
together, and they will amount to the proof of the in- 
ſtitution of this firſt day fabbath. Another argument 
to prove this change, is the conſtant and uninterrupted 
practice of the church in all ages, from the time of 
man's redemption by the death and reſurreftion of 
Chriſt, to the preſent time. The practice of the 
Apoſtles has been already declared; and for the practice 
of the primitive church immediately after the Apoſtles, 
all eccleſiaſtical hiſtories teſtify, that the ſolemn aſſem- 
blies of chriſtians were held on this day. If to this we 
add the great bleſſing that God has poured out upon 
his people, in the plentiful effuſion of his Grace and 
| 4 Spirit 
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Spirit on them, in his holy ordinances celebrated on 
this day, it will be paſt all queſtion, that this is the day 
which the Lord has made for himſelf, and thereſore let 
us be glad and rejoice therein. ' 


Concerning the Sanctiſication of the Sabbath, 


This command ſpeaks of a two-fold ſanQification of 
this day. The one which it hath already received from 
God; the other which it ought to receive from man. 
And the former is given as a reaſon of, and motive to 
the latter. God has ſanctified the ſabbath-day, by con- 
lecrating and letting it apart for his worſhip and ſervice, 
and he allo ſanctiſied it in an effective ſenſe, as he has 
appointed it to be the day whercon he does CP 
bleſs and ſanctify us; yea, and poſſibly he makes the 
means of our ſanctitfication to be more effectual on this 
day, than when they are diſpenſed on any other com- 
mon days, God does then eſpecially give out, plentiful 
eftuſions of his Spirit, fills his ordinances with his grace 
and preſence; and we may with à more confident faith 
expect a greater portion of ſpiritual bleſſings from him. 
when both the ordinances: and the day ate his, that! 
when, though the ordinances be his, yet the day is ours. 
—As God tanttified the ſabbath, ſo man is commanded 
to ſanctify it alſo, Now we axe to ſanctify it by devo- 
tion, obſerving it holy to the Lord, ſequeſtering our- 
{elvesfrom common atlairs-to.thole of {pirituatexerciiesg 
which he has ee us to be nn e bout 2 
that day. 

- The ſanctifying the ſabbath n dan in ie 
mg from thoſe things, whereby it would be profafiedy 
and. partly in the performance of thoſe things which are 
required of us, and tend to promote the ſanctityſ anti 
hol inels of it. In order to our due ſanctifing of this 
tabbath, we ought to abſtain from the common and ſer- 
vile works of our calling. In it thou ſhalt not do an 
work. But the ſeventh day is the ſabbath of the Lord. 
That exceptive particle, but, intimates to us, that none 
of that work which 15 Lawial to be done on orders 
days, ought to be performed by us oh-the abbath, 
Now this prohibition of Workang on the. Abbe 3 
oer enforcedaby the copgebanpk Sis, days-fog aun 
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ordinary labour. A conceſſion it may be called, con- 
fdering the indulgence granted to us; but yet it is not 
merely a conceſſion, but a command too: ſix days ſhalt 
thou labour, Theſe words are preceptive, requiring us 
diligently to attend that vocation and ſtate of life, in 
which Divine Providence has ſent us, and to perform 
the offices of it with care and conſcience : for it is not 
faid, thou mayeſt labour, but thoufthalt not labour. So 
that all idlenefs and floth is expreſsly forbid by this 
command. But this precept is not to be underſtood 
abſolutely and unlimitedly, but with a juſt reftraint 
and exception; that is, thou ſhalt labour ſix days or- 
dinarily ; unleſs any of them be ſet apart either by thy 
own private devotion, or by public authority, for the 
mediate worſhip and ſervice of God. And that this 
is of neceflity to be underſtood, appears, if we confider 
how many days in the week God himſelf did dedicate 
in thoſe feaſts which he commanded the Jews ſtriftly 
to obſerve, notwithſtanding that they were enjoined 
fix days labour: as every New Moon, the Paſſover, 
Pentecoſt, the Feaſt of Atonement, and of Tabernacles. 
And not only did they account themſelves obliged to 
keep theſe days holy, which were enjoined by the divine 
command, but thoſe alſo appointed by human autho- 
rity : as the Feaſt of the Purim, Eſther ix. 21, and the 
Feaſt of the Dedication of the Temple, Ezra vi. 163 
which, though: but of human inſtitution, Chriſt was 
_ to honouy with his preſence, John x. 22. Be- 
des, we read frequently of faſts, both perſonal and na- 
tional, appomited on ſome emergent occaſions. - And 
te like to theſe, without doubt, either our own private 
devotion, or the public authority of the nation, may in 
the like circumſtances impoſe on us, without violatin 
this commatid of fix days labour. But though this fx 
days labour was not ſo ſtrictly required as not ſometimes 
to admit the intervention of a holy reſt ; yet the ſeventh 
day's reſt was fo exactly to be obſerved, as not to admit 
any bodily labour, or ſecular employment. And we 
fad this command ſtriftly enforced by the double fanc- 
tion of a promiſe and threatening, Jer. xvii, 
Notwich ſtanding this reſt and ceſſation from labour, 
that is required on the Lord's day; yet there we Sheep 
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forts of works that may and ought to be performed on 
it, how great ſoever our bodily labour may be in doing 
them. And they are, 

(1.) Works of piety, which are indeed the proper 
works of the day. 87H 

(2.) Works of neceſſity, and of great convenience. 
And we find our Saviour defending his diſciples again 
the exceptions of the Phariſees, for plucking the ears 
of corn, rubbing them' in their hands, and eating them 
on the {abbath, Matt. x1. 1, &c. Only take this cau- 
tion, that you neglect not the doing of theſe things tilt 
the Lord's day, which might be well done before, and 
then plead neceſſity or convenience for it. 

(3.) Works of charity and mercy. This day is in- 
ſtituted for a memorial of God's great mercy towards 
us; and therefore in it we are obliged to ſhew charity 
and mercy : charity towards men, and mercy to the 
very beaſts themſelves, Matt. xii. 12, Luke xi. 15. 

| The ſanctification of the ſabbath does eſpecially conſiſt 
in a diligent and conſcientious attendance on all the or- 
dinances of God, and the duties of his worſhip, both 
in public and in private with our families, and in ſecret 
by ourſelves. . 

2. The enforcement of this command is more par- 
ticular, and with greater care and inſtance, than we 
find in any other command; for God has here con- 
deſcended to ule three cogent arguments, to preſs the 
obſervation of this law upon us. (2.) The firſt is taken 
from his own example, whom certainly it is our glory, 
as well as our duty, to imitate in all things, in which 
he has propounded himſelf to be our pattern. The 
Lord relied the ſeventh day, and therefore reſt ye alſo. 
(2.) The ſecond, from that bountiful and liberal portion 
of time, that he bas allowed us for the affairs and buſi- 
neſs of this preſent life, fax days ſhalt thou labour and 
do all thy work ; and therefore it is but fit and equi- 
table, that the ſeventh ſhould be given to God, Who 
has ſo freely given the reſt to thee. (g.) The third, 
from the dedication of this day to his own immediate. 
worſhip and ſervice: the Lord bleſſed the ſabbath- day, 
and hallowed it, So that it is no leis a fin — 
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loge, t6 putloin any part of that time which God bas 
thus conſecrated to himſelf, and to employ it ou 
their finful or lecular actions. 


«© V, Honour thy F 2 284 Mother, &c,” 


We may obferve, that God firſt preſcribes what 
concerns himſelf, and then what concerns us, which 
. teaches us; 

I. That in all our actions, whether civil or ſacred, 
God ought principally to be regarded; his glory ought 
to be our higheſt aim and end. This we are to ſeck m 
the firſt place; and for the ſake and intereſt of thas, 
to promote the good and benefit of men. 

I. It teaches us to obſerve our due diſtance from 
God. He challenges all pollible reverence from us; 
inſomuch that he will not permit ſo great a diſparage- 
ment to his honour, as to have his-concerns intermingled 
with ours, no, not in the ſame table. | 

Men may be conſidered either as under ſome: peculiar 
differeinces, or elſe in their common natures, The du- 
ties that belong unto them under the firſt acceptation, 
28 they are differenced into ſuperiors and inferiors 
(which are co-relatives), are preſcribed in this com- 
mand. There are other duties which appertain uni- 
verſally to all, whether they be ſuperiors or -mferiors, 
or equal among themſelves ; and theſe are contained in 
the ive following precepts, all of which do reſpett our 
neighbour, either in his perſon, or in his exterior gifts 
of wealth or good name, —His perſon is to be conlidered 
. either naturally, as he is this individual man, and ſo 
the fixth command provides for his ſecurity ; or nup- 
. tially, as he is in the ſtate of marriage, and ſo care is 
taken of him in the ſeventh. —Lf we conſider him in his 
external gifts, ſo his eſtate and ſubſtance” is ſecured by 
the eighth commandment, his reputation and good name 
by the ninth, —And has a ſtrong fence ſet about him, 
and alſo abbut the other laws, that neither of them be 
violated. God has not only prohibited the outward 


acts of groſs and flagitious crimes, but the inward and 


larking motions to evil in our thoughts and affections, 


and this 1 in the tenth commandment.— In the due per- 
formance 


. 


3. 


Tzn COMMANDMENTS, 23 
Formance of all om conſiſt the obſervance of that 


ſecond great command, Thou ſhalt love thy neigh- 
bour as thyſelf,” Matt. xxu. 39. | 

We may obſerve here a ray of God's infinite wiſdom, 
in the order and method of this commandment ; for 
after he had. preſcribed laws for his own honour, his 
next Care is for the honour of our parents, becauſe they 
are next under him, the authors and origmal of our 
lives and beings, —This command is very large and 
comprehenſive, extending itſelf to all that are our ſu- 


periors.— Governors and magiſtrates are to be accounted 


and reverenced by us as fathers. Indeed they are 
patries patriæ, for all government was at firſt domeſtic 
and paternal, and magiſtrates ſucceeding in the place 
and office of parents are now the public fathers, having 
the ſame power devolved on them, which formerly 
reſided in the fathers of families. Hence we read that 
common and ſucceſſive name of the Philiſtines, Abi- 
meleck, which ſignifies, the king my father.—The 
maſter of a private family is a father, not only with 
reſpect to his children, but to his ſervants, And there- 
fore, '2 Kings v. 13, we find that Naaman is called 
father by his ſervants.— A teacher in any art, ſcience, 
or invention, is called a father, Gen, iv. 20, 21A 
ſuperior m wildom and counſel is called a father. So 
in Joſeph's ſpeech, Gen. xlv. 8, God hath made me a 
father to Pharoah.— The miniſters of the goſpel have 
likewiſe the title of fathers conferred on them. Thus 
St. Paul tells the church, 2 Cor. iv. 15, that he was 
their father, having begotten them through the Gelpel. 
——Superiors in any gift of Divine Providence, whether 
of riches, or of age, or of knowledge, and the like ; are 
to be reverenced and honoured by us as fathers, 1 Tim. 
V. 1, 2, So that this word, father, is very copious, 
and takes in many relations and ſtates of men, both in 
the Family, and in the Church, and Common-wealth, 

Firſt, In the Family. 

I. Duties of Huſband and Wife. 

Common duties to be performed by both mutually 
are, fervent prayers to God ſeverally and together, for 
his bleſſings and graces upon them, and for wiſdom to 
demean themſelves towards each other aright. Con- 
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Jugal love. Faithfulneſs to the bed. Communion of 
themſelves, of their eſtates, and“ habitations. Mutual 
bearing one another's weaknels, with prudent and pi6us 
endeavours to heal and remove them. "The nurture 
and education of children. The government of their 
family, for whom they are to provide not only What is 
requitite for their corporeal good, but much more for 
their ſpiritual; and therefore they ought to obſerve 
conſtant family duties, and chooſe honeſt and religious 
ſervants, and as far as in them lies, keep out the infection 
of evil company from entering within their doors. 
Huſband's Duties, d 65 
(1.) Conjugal love. A wife is to be loved above 
1 arents, or ctuldren, A man ſhould love his wife as 
His own body, as himſelf, Eph: v. He muft be as 
careful and tender of her good, as of his own, and re- 
ſent an injury done to her, as much as if it were done 
to himſelf. By marriage two are faid to be made one 
fleſh, and no man yet ever hated his own fleſh, Eph. v: 
All'violence and outrage againſt a wife is as unnatural: 
as 1t would be for a man to beat and wound himſelf, 
ver. 23, © Huſbands love your wives, even as Chrilt 
allo loved the church, and gave himſelf for it.“ Chriſt 
loved the church, his tpoufe, though there were many 
blemiſhes and imperfettions in her, and ſo as to leave 
his father, and cleave to his wife ; he loved her better 
than his own life, and ſhed his moſt precious blood for 
Her, and rather than the wrath of God ſhould fall on 
his beloved ſpouſe, he thruſts himſelf between, and re- 
ceives thoſe heavy blows on his own perlon : S0 fin- 
cerely ought men to love their wives. a 
(2.) Provident care for her. © He ought,” ſays the 
Apoſtle, © to nouriſh and cheriſh her, as Chriſt doth 
the church.“ | f F 
(3.) Protection from wrongs and injuſtice. 
(4.) Inftruftion and direction. The huſband is th 
head of the wife, even as Chriſt is the head of the 
church, Eph. v. Therefore as all direction and con- 
ſolation is derived from Chriſt,” ſo ſhould the huſband 


derive down and communicate knowledge, and comfort, 
and guidance to the wife. And St. Peter requires of 


huſbands to dwell with their wives according to know- 
at” as ledge, 
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"Hedge, to be able to adviſe and inform them in all emer- 


gent caſes, eſpecially concerning God and their ſou, 
But if the wife be endued with a greater meaſure of 


© prudence and ſolid knowledge than the huſband, it is 


then his part to hearken to her advice, and to yield, not 
indeed to the authority of the counſellor, as ſhe is 
bound to do, but to the authority of the counſel. And 
this ſhe ought to tender him with all reſpect and ſub- 
miſſion, not having power to enjoin, but only with 


modeſty propounding it, and with meekneſs perſuading 


kim to embrace it. 


(5.) Tenderneſs and mildneſs towards her, not cauſe- 


leſsly grieving her, either by ſpeeches or actions. 
(6,) Giving her due reſpect and honour. Think 
honourably of her, as the perſon God faw fitteſt for 


you, and be not tempted, ſo much as in thought, to 


believe, that any other could have been ſo proper or 
beneficial to you. Speak honourably of her, not de- 
vulging any of her failings or imperfections, but giving 
her the due praiſe of thoſe virtues and graces that are 
in her, Treat her honourably, neither making thyſelf 

a ſervant to her humour, nor making her a ſlave to 
8 but uſe her as thy boſom- friend, and in way 
thing, but authority, equal to thyſelf. _ 

(7.) A prudent maintaining and managing his autho- 
rity. . IIis authority over her is God's, who has en- 
truſted him with it; therefore it is not baſely to be 
betrayed, nor to he maintained with a rigour and ty- 
rannical violence: but the molt eftettual way of keeping 
it up, is by prudence and gravity, ſoberneis and piety, 
and a ſtayed, exemplary, and {trift life, This will gauſe 
a reverent eſteem in the wife, and in the whole family. 
And.it is a hard matter for a man to be reverenced by 
others, who does not firſt reverence. himſelf. 

Wiſe's Duties, (1.) Subjettion and obedience, 8 


is required from them, as abſolutely as unto Chriſt him- 


ſelf, Eph. v. 22, 23; and the Apoſtle enforces it by 
ſundry reaſons, as you, may ſee, 1 Cor, xl. 3, 8, 9. 


1 Tim. ii. 12, -13, 14. This duty is frequently ex- 


preſſed, Submit yourſelves; and the manner of per- 

forming it, Be ſubje& as to the Lord; ſubmit in the 

ages “ Which phraſe carries in it three things.—Firſt, 
101 a motive 


— 
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motive to obedience. It is dene to the Lord. And 
though through the froward and peeviſn humours of 
the huſband, ſhe may have no other encouragement 'to = 
obſerve and obey him; yet to the conſcientious wife 
this will be encouragement enough, that the Lord will 
accept and reward her obedience, Marriage being a 
type of our myſtical union to Chriſt, he eſpecially ts 
concerned that the duties of that relation be rformed, 
lo as to bear ſome proportion to that ſpirituas myſtery. 
Secondly, à direction how to perform it; it muſt be 
as to the Lord. She muſt obey her huſband not only 
with a deſign of pleaſing him, but the Lord Chriſt, It 
is not the huſband only that commands, but the Lord, 
end the wife mult eye his ſovereign authority, through 
he authority of her huſband : and then it will appear, 
that though there be no neceſſity in what he requires, 
| there is a neceſſity ſhe ſhould perform what is re- 
quired. —Thirdly, the words import alſo a limitation of 
her obedience. The wife muſt ſubmit and obey, but 
in the Lord, and as to the Lord; that is, only in lawful 
things, wherein by her obedience to her huſband ſhe 
may not offend againſt God. And excepting this, in 
all other caſes the wife is abſolutely bou * to obey the 
will and command of her huſband 1 to the utmoſt of her 
power ; even though he ſhould abuſe his authority, and 
com mand what is unneceſſary and unfit, unleſs ſhe can 
meekly perſuade him to revoke his command. Nothing 
dati excuſe her obligation to obedience, but the unlatv- 
fulneſs or impoſſibility of what is enjoined. 
- /(2:) Reſpect and reverence, Eph. v. 33, cherifhing 
a high — of him, if not for his gifts and graces, 
yet at leaſt, as her lord and head, ſuperior to her by 
God's appointment; looking upon Him as the perſon 
whom God has particularly choſen for her, as the fitteſt 
to be her head and guide, having a care to pleaſe him, 
cndeavouring to conform herſelf to his inclination, 
having a joy in pleaſing, and a grief in offending him, 
xejoicing when he rejoices, being fad When he mourns. 
3. Helpfulneſs. To his foul, in furthering his graces, 
and wiſely and opportunely admoniſhing him to bis 
duty, at leaſt by a holy and blameleſs Converſation. 
To his body, by cheriſhing and tendering of 1 Sins 
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his good name, by endeavouring to augment and pre- 
ferve it, reporting well of him, and ſilencing and con- 
vincing any ſcandalous rumours concerning him. To 
his eſtate ; if ſhe carmot bring in any thing to increaſe 
the ſtock, yet ſhe' ought prudently and frugally to 
manage what her huſband entruſts her with, and not 
to waſte ic vainly and profuſely, Nor ought ſhe to 
alienate any thing from her huſband, without his con- 
lent, either expreſsly declared, or upon good grounds 
ſuppoſed to be tacitly granted. 

(4-) Modeſty in apparel and behaviour, and being 
adorned with a meek and quiet ſpirit. 

II. Duties of parents and children.---Children are to 
honour their parents. 

1, By reverencing them, having an awful love and 
a fearfulneſs to offend, out of the reſpect they bear them. 
And this reverence is to be expreſſed, both in ſpeeches 
and geſtures, Their ſpeeches muſt be full of reſpect 
and honour, giving to them the higheſt titles that their 
| quality and condition will admit. They muſt likewiſe 
be very few, (for talkativeneſs is an argument of diſ- 
reſpect,) and very humble and ſubmiſſive. They muſt 
comport themſelves with all lowlineſs and modeſty be- 
fore them, in bowing the body, and ſhewing all other 
external ſigns of reſpect. They muſt not, upon any 
pretence of infirmity in them, deſpiſe them either in 
outward behaviour, or fo much as in their hearts; but 
they are ſtill to reverence them, and to bear with their 
infirmities, whether natural or vicious; and endeavour 
to hide and cover them like Shem and Japheth 3. and 
that in ſuck a manner as even themſelves might not 
behold them: | 

| (2.) By obedience, active in whatſoever is not con- 

trary to the will and law of God, paſſive in whatfoever 
they impoſe upon us that is ſo. Therefore we are to 
obey them in whatſoever honeſt calling ard employment 
they will fet us, and we ought not to enter into wech- 
lock wifhout their knowledge, or againſt their conſent ; 
but children have a negative vote, and ought not to be 
forced againſt their own will and conſent. In unlawful 
commands, when it is neceſſary to refuſe compliance; 
we ſhould take care to de it in ſuch a modeſt; and 

| D xelſpectful 
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reſpectful manner, that it may appear it is conicience 
only, and not ſtubbornneſs moves us to it; for children 
are not by iuch commands diſcharged from obedience, 
but only directed to chuſe the paſſive part of it, and to 
bear their wrath and choler; yea, and their puniſhments 
too, with all patience and ſubmiſſion. 

(3.) By remuneration and retribution, xequiting the 
benefits we have received from them, ſo far as we are 
able, and they need. When they are fallen into poverty 
or decay, or otherwiſe requſte aſſiſtance from us, we 
are obliged liberally, according to our proportion,. to 
afford it; but we are not to aſſiſt them in poverty an 
lownels of eſtate only, but in all their wants of what 
kind ſoever, whether weakneſs and ſickneſs of body, 
decayedneſs of underſtanding, &c. | 
(4. ) By hearkening to their good inſtructions, imi- 
tating their godly practices, and praying for: them. 
Though good inſtructions be for the matter of it always 
to be embraced from whomſoever it ſhall proceed; yet 
When it {hall come from a parent, it obliges us not only 
becauſe it is good, but becauſe it is authoritative: net- 
ther are we only to hearken to their counſel, but alſo to 
pray for them, and to imitate their holy examples. And 
therefore it is commended in Solomon, that he walke 
an the ſteps of his father, David. | 
Parents Duties, reſpect either the temporal or ſpiritual 
good of their children. As, for. their temporal good, 
they owe them protection and proviſion of neceſlaries 
and convemences, according to the rank, and degree in 
which the Divine Providence has ſet them. We are to 
nouriſh and ſuſtain them, and. to protect them from 
all incident evils; nor are we to provide for them only 
for the preſent, but according to our ability we are to 
take care ſor their future ſubſiſtence; and if we cannot 
leave them a patrimony, we are to leave them an art or 
calling, whereby through the bleſſing of God they may 
procure their own livelihood. And if we muſt place 
them out to a vocation, we muſt endeavour with all 
our prudence to fit it to their genius and inclination ; 
ſtill remembering, that if we piouſly deſign unto the 
work of the Lord, it ſhould be thoſe who, are moſt 
pregnant, and whom God has endued with the greateſt 
gifts for ſo high a miniſtration. In 
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In reſpect of the ſpiritual good of their children. 
They are to preſent them to holy baptiſm, to inſtruct 
and admoniſh them, to educate them in the fear and 
knowledge of God, to teach them the fundamental 
truths and principles of the chriſtian religion, and in a 
manner moſt ſuitable to their capacity and diſcretion, 
and to form their wills, while they are flexible, to the 
love of piety and virtue. This way of inſtruction is; 
Firſt, by reading to them or cauſing them to read the 


Scripture, and pointing out to them thoſe obſervables, 


which are moſt agreeable to their age and apprehen- 
fions, Secondly, by catechiſing and inſtructing them 
in the grounds and principal dottrines of religion. A 
continued diſcourſe is not ſo informing, nor does it 
faſten and rivet inſtruction into young minds fo well, as 
Thirdly, by endeavouring to make them in love with 
duty, offering them rewards and invitations, and when- 
ever they do well, encouraging them to go on, 
Another duty of parents is to give good examples, to 
ſet before their children the copies and patterns of thoſe 
virtues which they teach, Even a heathen ſatyriſt 
could ſay, Maxima debutur puero reventia, We ought 
to reverence and ſtand in awe of children, that they ies 
nothing vicious or diſhoneſt by us, not ſo much for the 
ſhame of it, as the example. It is the boaſt and glory 
of children to be and do like their parents, and if they 
think it not a part of duty to imitate their vices, yet 
they cannot but conclude themſelves ſecure from re- 
proof and correttion, If neither inſtructions, encou- 
ragements, nor good examples, will prevail; then cor- 
rection and diſcipline is neceſſary, and becomes a duty. 
And let that firſt be tried in words, not in railing and 
foul language, but in fober, yet ſharp reproot ; but if 
that ſail too, then uſe the rod. And let this correction 
be given in ſuch a manner as may be moſt likely to do 
good, viz. Timely, not ſuffering the child to run on in 
any 111 till it has got a habit, and become hardened by 
age or ſpirit againſt the fear and {mart of correction; 
and bent not exceeding the quality of the fault, 
nor the tenderneſs of the child. Immoderate, ungo- 
verned correction is fo far from profiting children, that 
it often exaſperates them, and makes them the more 
D 2 ſtubborn 
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ſtubborn and untractable, or elſe it only diſpirits and 
ſtupifies them; and a ſour, harſh, unkind. behaviour” 
wilt alſo produce the latter effett- of diſpiriting them. 
And therefore the Apoſtle has twice cautioned parents 
apHnſt this way of. diſcipline, Eph. vi. 4, Col. iii. 2 1. 
Laſtly, correction muſt not be given in anger; if it be, 
it will loſe its effect on the child, who ſhall think it 
is corrected, not becauſe it has done a fault, but becauſe 
the parent is angry: whereas care ſhould be taken to 
make the child as ſenſible of the fault, as of the ſmart. 

- Aﬀter children are grown up, the parent is ſtill to 
watch over them in reſpect of their fouls; to oblerve 
how they prattile the precepts which were given them, 
and accordingly to exhort, encourage, or reprove, as 


bey find occaſion, | | 


Another duty of parents is to bleſs their children, 
(1.)- By their prayers. They are by daily and earneſt 


proper to commend them to God's protection and 


eſling, both for their ſpiritual and temporal eſtate, 
(a.) By their piety, they are to be ſuch perſons them- 
ſelves, as that a bleſſing may deſcend from them upon 
their poſterity. Patents bleſſings have great influence 


on their children, ſo likewiſe have their curſes, is often- 
times direfully fulfilled, not only to the ruin of the 


children, but the too late ſorrow and repentance of the 
parents. Laſtly, Parents ſhould take heed that they uſe 
their power over their children, with equity and mode- 
ration, not to oppreſs them with unreaſonable com- 
mands, only to. exerciſe their own authority; but in 
all things of weight, to copſider the real good of their 
children, and to preſs them to nothing which may not 


cConſiſt with that. | 


III. Duties of maſters and ſervants. —A ſervant ought, 
where his choice is left him free, to chuſe a faithful 
maſter, one that fears God, and will be willing to 
promote the ſpiritual good and ſalvation of his foul ; 
and a maſter ſhould uſe prudent care in the choice of 
his ſervants, xhookng ſuch as have ability to dilcharge 
their place and manage the affairs committed to them, 
and conſcientiouſneſs and piety, in doing faithful ſer- 
vice, not to them only but to God, the common maſter 
ot them both. 

Servants 
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Servants Duties. (1.) Obedience to all the law 


commands of his maſter, Col. iii. 2 2; even though they 9 


ſhould be 1 impertinent, or too imperious and tyrannical. 
(2.) A patient ſuffering their reproofs and correions'; 
yea, ſo patient, as not to anſwer again, Lit. ii. 9, thigh 
he has given no juſt cauſe for reproof and correction, 
1 Pet. ii. 18, &c. but if innocent, calmly, and at fit 
ſeaſons, to repreſent unto his maſter the juſtice of his 
actions, and the reaſons that moved him to them; and 
if faulty, to amend the fault he is rebuked for, (3 ) A 
reverential fear of his maſter, 1 Pet. ii. 12 3 which fear 
is to be expreſſed in their words and actions, by for- 
bearing any clamours or irreverent mutterings in their 
reſence, their words muſt be few and humble, giving 
them all thoſe reſpectful titles that belong juſtly to their 
place and quality, by ſpeaking well of them in their 
abſence, concealing their infirmities; by comporting 
themſelves with all the expreſſions of modeſty and re- 
ſpect before them, and readily doing, not only what 
their maſters ſhall command, but what they judge will 
be plealing and acceptable to them, Pſalm cxxmu. 2; 
ſtriving not only to fulfil, but even to prevent theix 
commands, by the e e and reſpect of their obe- 
dience. (4.) Diligence in his maſter's atfairs, fidelity 
and truſt in what is committed to his charge, not de- 
frauding him of the leaſt value, Tit. iii. 9. Carefulneſs 
in preſerving his eſtate, not waſting It by riotous living 
or negligence. (5.) Truth in all they lay. (6.) Serving 
with a good will and in ſingleneſs of heart, = grudge 
ingly, as of conſtraint, and with eve-{ervice, but readily 
and cheerfully, as unto the Lord, Eph. vi. 5, &c. 
Maſters Duties. (1.) To ule a prudent and diſcreet 
government, ſuch as may maintam their authority, and 


yet not be tyrannical. Therefore it {ſhould be a mafter's 


care to demean himſelf gravely and awtully before his 
{ſervants ; his very countenance and comportment ſhould 
be enough to beget xeverence in them. Government 
conſtits in SOOT and. correction ; but that which 
moſtly tends to make them effectual is good example. 
A maſter ought wiſely to enjoin his ſervants what they 
ſhould do without rigor or revilings, nor yet ſhould he 
W his authority by ſubmiſive entreaties. There 

D 3 ſhould 
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_/tAhould be ſuch an equal mixture of mildneſs with gra- 


vity, and love with authority, that the ſervant ſhould 
not only be compelled, but inclined by it to obedience. 
But this wiſdom in commanding reſpects not only the 
manner, but alſo. the matter of the command. And as 
to this, he ought to command nothing but what is law- 
ful, poſhble, and reaſonable. Though a thing be not 
fimply impoſſible in itſelf, but only to the ſervant, con- 
fidering his inability or employments; ; or if it be hugely 
inconvenient, or prejudicial, or unſeaſonable, the maſter 
ought not in conſcience or prudence to exact it. Nei- 
ther ſhould any of his commands be vain and imperti- 
nent, but he ſhould have ſome ſwaying reaſon ſufficient 
to latisfy his judgment and conſcience, though perhaps 
not always to be communicated to the ſervant. 

Correction ought to be uſed to ſtubborn and diſobe- 
dient ſervants; but prudence muſt be the meaſure of 
what diſcipline is fit for them, according to their age, 
diſpoſition, and the nature of their offence, A reproof 
will work more effectually on ſome, than ſtripes ; and 
thoſe of ingenious ſpirits will either be diſcouraged or 
exaſperated by too rigorous ulage. No corretlion is to 
be inflited out of paſſion and revenge, but either for 
reformation and amendment, or for example's fake to 
terrify others from the ſame or the like offences. But 
be ſure that the corrections be not immoderate, and too 
ſevere. Generally reproof is the beſt diſcipline, and if 
they will not be amended with that, though a ſharper 
method be lawful, and in {ome caſes neceſſary, yet the 
moſt prudent courſe is to diſcharge them, 

(e.) Proviſion for the temporal and ſpiritual good of 
his ſervants. As to the firſt, he is. bound to ſupply 
them with things neceſſary, according to the agreement 
and compatt between them. He ought to provide food 
and raiment, or in lieu of any of theſe, faithfully to pay 
the agreed wages. As to the ſecond, every maſter is to 
be a prieſt and a prophet in his own family, as well as 
a king, He is to inſtruct them in the will and laws of 
God, to rettify their errors and miſtakes, to pray with 
and for them. to direct them in the way to heaven, and 
to walk before them in it by his holy and pious exam- 
ple. God has entruſted thee with their ſouls, and. will 


require 
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require them at thy hands. What a heavy doom will 
pals on thee when God ſhall demand at thy hands the 
fouls of thy ſervants or children, which have. periſhed 
through thy default! Let not a day paſs without its 
ſtated hours of prayers ii. your family, and allow them 
time to beſtow on their ſouls in ſecret. Inftruft thoſe 
that are ignorant, reduce thoſe that are enormous, ad- 
moniſh and rebuke with all authority thoſe that are 
faulty, diſcard thoſe that are contumacious and incor- 
rigible. Let not a ſcorner and derider of piety and 
Holineſs remain within vour doors, and be careful that 
both you and your family do ſtrictly obſerve and ſanc- 
tify the Lord's-day. Prepare your families by private 
duties for public, let none of them ſtay at home from 
the ordinances but on great and urgent neceſſity ; take 
an account of their profiting by what they hear; be as 
careful to ſee your family well employed in the ſervice 
of God on that day, as to ſee them employed in thy 
own {ſervice the other days of the week, therefore be 
not long nor unneceſſarily from them. 

Second, In the Church. 

I. Duties of Paſtors and their Flocks. Miniſters 
ſhould look to it that they be rightly called, that they 


do not thruſt themſelves into ſo ſacred a function, unleſs 


they be duly ſet apart thereto. ** No man taketh this 
honour to himſelf, but he that is called of God,“ Heb. 


v. 4. And God complains of thoſe Prophets whom he 


had not ſent, and yet they ran; and to whom he had 
not ſpoken, and yet they propheſied, Jer. xxiii. 23. 
They muſt have an inward call, which conſiſts both in 
the gifts of the Holy Spirit, and alſo in the inclination. 
of their will to uſe them for God's glory, in this holy 


miniſtration. Now the gifts they ſhould be endued 


with, are a competent knowledge in the truths of the 
Goſpel, lanctifying grace, and an holy life and con- 
verlation. 

Paſtors Duties. (1.) To be good e to the 
flock, 1 Tim. iii. iv. They muſt be exemplary both in 
themſelves, and their families, Titus i. 7, 8, 1 Tim. iv. 
12. They muſt be ſerious and circumſpect in their 


converſation. (2.) A diligent and conſcientious: em- 


ploying of their gifts and talents; they muſt. be able 
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and doctrine of Chriſt. They ought to be inſtant in 
ſeaſon and out of ſeaſon, 1 Cor. ix. 16, 2 Tim. iv. 2. 
Their doctrine ſhould be ſound, ſuch as cannot be con- 
demned, Titus ii. 1. It muſt have authority either 
from the expreſs words of Scripture, or the analogy of 
faith, rationally deduced from Scripture. Profitable, 
not ſetting before the people unintelligible notions, of 
thin, airy ſpeculations. Plain, and ſuited to the capa- 
cities of the hearers, as much as can be, without dif- 
guſting any; — grave and ſolid, not flovenly and too 
much negletted, nor yet too nice and ſprucely dreſt ; — 
powerfully, and with authority. 1 Tim. iv. 11. They 
mult deliver God's meſſage boldly. (3.) Other duties 
Fe hoſpitality, according to the meaſure of their eſtates, 
1 Tim. an, 2, Titus i. 8, Gravity in their diſcourſe 
and all their converſe, neither ſpeaking nor doing any 
thing unſeemly; a pious and aſſiduous care in viſiting 
the tick, diligence in catechiſing and inſtrufting the 
younger, m the principles of faith and religion, 

IT. Duties of the people. (1.) Obedience in being 
perſuaded by their good advice and admonitions, Heb, 
Xilt. 17. When they propound the will of God re- 
vealed in his word, or in caſes not ſo clearly determined 
therein, do give their judgment as thoſe who have found 
mercy to be accounted faithful, they may challenge our 
obedience to it, in the name of Chriſt ; for we find, that 
in thoſe particular caſes wherein the Apoſtle had no 
expreſs revelation from Chriſt, yet he preſcribes to the 
Corinthians what he judges fit for them to do, and by 
that direction obliges their practice, not indeed ſimply 
and abſolutely, yet fo that in ſuch circumſtances as the 
Apoſtle ſuppoſes, they had finned if they had done 
otherwiſe than he directed them. (2.) Jo honour their 


-miniſters, as their ſpiritual fathers, 1 Tim, v. 17. All 


muſt have that honour given them which 1s due to 
their function, but thoſe who rule the flock well muſt 


have this honour doubled to them. Now this double 
.honour is commonly taken forthe honour of reverence, 
and the honour of maintenance. They are to be ho- 
noured and eſ{tcemed for their office and foꝝ their works 


fake, and ought to have a competetit and liberal mains 
tenance, 
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tcnance, ſuch as may enable them to relieve the ner 
ties of others, to provide comfortably for their own fas 
maly, and to uſe hoſpitality in their houſes. 
Perſons eminent in grace. Ought (i.) to beware that 
they do not deſpile their weaker brethren in their heart 
nor with a ron. auſterity reje& thoſe whom God 
has received, They ſhould beware, of ſpiritual Pore, 
which makes men envious towards thole who exc 
them, and ſcornful towards thoſe who fall ſhort ; for 
when men grow. conceited of their own excellencies 
and attainments, they will be ready to condemn: other 
men's duties as formal hypocriſy, and their fins as total 
apoſtacy. They will miſtake the ſmoaking flax for a 
recking dunghill, and be forward imperiouſly to caſt 
them out of God's family, though themſelves were but 
lately received into it out of mere charity, The more 
eminent our graces are, the more need we have to pray 
and ſtrive. for humility. (2.) They ſhould improve 
their grace to the benefit and advantage of others, 
Hath God endued thee with a clear and diſtinct know- 
ledge of the myſteries of the Goſpel? Know that this 
light was given thee to diffuſe and ſcatter abroad its rays 
about thee, to inform the ignorant, guide the doubting, 
confirm the wavering, * the ſcrupulous, reduce 
the erroneous, and convince the malicious oppoſers of 
the truth. Or has the Holy Spirit kindled in thy breaſt 
a flame of divine aflections, and is it not to this end, 
that thou ſnhouldſt breathe warmth into the languiſhing 
deſires of others, by holy conferences and ſpiritual diſ- 
courſes, illuſtrating the beauty of holineſs, excellency 
of true piety in itſelf, and the reward it brings after 
it? Or hath God exerciſed thee with grievous trials 
and violent temptations? Whereforc is it, but that 
you ſhould the better know how to {uccour thoſe that 
are tempted, and by your own experiences counſel and 
comfort thole who are ready to {ink under their load ? 
Expound to them the depths and methods of Satan, 
unravel his wiles and ſubtilties, 2 Cor. i. 4. Or if you 
are not ſo fit either for inſtruction or counlel : yet at 
leaſt, let your graces be beneficial to others, by a holy 
and exemplary converſation. If your graces cannot 
fine through your gifts, yet at leaſt let them ſhige 
through 
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through your life, that others ſeeing your good works 
may give glory to your heavenly Father. | ; 


Duty of others towards them. (1.) Highly to love 


and eſteem them, 1 Job v. 1. To aſlociate with them, 
make them their boſom- friends, their confidents and 
companions. (2.) To imitate their holy examples. If 
others outſtrip you, mend your pace, endeavour to 
overtake them, tread in the ſame ſteps, and do your 
utmoſt to keep even with them : envy not their graces, 
but emulate them. But here be ſure you ſet your pat- 
tern right; propound thoſe to yourſelves for examples 
who have fixed principles and ſober practiſes: who are 
grave and ſolid, and in all the duties that belong to a 
. C1riftian converſation, labour to do them ſubſtantially 
Tather than oftentatiouſly. And yet there is no man 
that walks ſo uprightly, but that ſometimes he may ſtep 
awry : and therefore be not led by a blind and implicit 
adherence to them, but continually eye the rule, and 
whereinſdever they forfake that, therein forſake them. 
Third, in the Common- Wealth. - 
Magiſtrates and Subjects. Subjects owe to their Ma- 
giſtrates and Rulers, (1.) Honour and reverence, Firſt, 
in their thoughts, looking upon them as the lively and 
viſible image of God upon earth. The divine perfec- 
tions are the higheſt object of our reverence; therefore 
as you would eſteem and honour any for their wildom 
or holineſs, becauſe there are ſome lineaments of the 
image of God, ſo you ought to reverence thoſe to whom 
the Almighty has communicated his adorable power and 
authority; for this alſo is the image of God in them: 
yea, though they ſhould bear no other reſemblance tp 
God, neither in his wiſdom nor juſtice. Yet that au- 
thority alone with which they ſtand inveſted, challenges 
our reſpect and reverence, for in this at leaſt they are 
like to God, and whoſoever flights and deſpiſes them, 
lights and deſpiſes one of God's glorious attributes 
ſhining forth in them. We mult not harbour any 
under-valuing and ill thoughts of them ; but where 
Magiſtrates are juſt and merciful, wiſe and holy, we 
ought to give them the greateſt reverence that can be- 
long to creatures, and to eſteem and relpett them next 
unto God himſelf, Secondly, in our ſpeeches, Tong 
What 
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hat good of them we know, and prudently concealing 
their vices or infirmitiess Beware that you do not b 
milinterpretation traduce the actions of your lawful 
Rulers, nor hearken to thole who do, Thirdly, with 
our ſubſtance, when the neceſſity of their affairs, and 

ublic concernments call for fupply. Tributes and 
public payments are theirs, when made ſo by law ; for 
the reſt is ours no otherwiſe than by the ſame law, 
And though ſometimes the burthen may fall heavy, yet 
we ought freely and cheerfully to contribute. (2.) 
Obedience in performing their lawful commands; and 
where they are ng and unlawful, in ſuffering what 
they threaten, (g.) Ferverit and earneſt prayer for 
them, 1 "Tim. 11. * 

Subordinate Ringe Thefe ſhould be men fears 
ing God, men of truth, and hating covetouſneſs, Exod. 
XViii, 21. Their chief duty is to ſee that the laws be 
executed according to their full intent without reſpect 
of perſons, neither fearing to puniſh the rich, nor ſparing 
to puniſh the poor, making no difference between one 

rſon and another, where the cauſe makes none. They 
ſhould have that courage and firmneſs, which may make 
them as inflexible as the rule of juſtice itſelf is; neither 
being frighted by the power or threats of the great, nor 
ſoftened with the cries of the mean, but moved only 
by the cauſe, They ſhould be diveſted of all paſſions, 
private ſubjects, private intereſts and affections, and be 
zinpartial in the execution of juſtice upon the mightieſt 
offenders, as well as the meaneſt; upon their deareſt 
friends and relations, as well as upon ſtrangers or ene- 
mies. 

2. Perſons excelling in the gifts of the mind, in 
knowledge, wiſdom, &c, Thele ought to improve 
them to the good and advantage of others, to ſhe and 
adviſe for the benefit of mankind and the glory of God; 
for theſe gifts, though they are riot fanctifying, may be 
very ſerviceable to the church. Thele, though they 
ſhould poſſeſs ſuch gifts without any ſanctitynig and 
ſaving graces, yet are very conſiderable men ; and our 
duty is to eſteem and reverence them, to love their ex- 
cellencies and encourage their labours, to praiſe God 
for them, and pray for an increaſe of their gifts. = 

muc 
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| ch more then, when their natural and acquired en- 
ments are joined with ſanctifying grace; and the 
os of the truth does as much poſſeſs their hearts, as 
Fr. = the knowledge of it does their heads? 
3 3. Aged perſons. Another ſuperiority which God 
8 has granted ſome over others, is that of old age, which 
is of itſelf reverend and awful, and we ought to give 
due reſpect to it, Lev. xix. 32, Iſaiah iii. 5, A reve- 
rend awe before them is not only a point of manners, 
but part of a moral and expreſs duty. And if ſuch 
reſpect be due to them from others; they ought to re- 
verence themſelves, and by grave, prudent, and holy 
actions, to put a crown of glory on their own grey 
. leads, Prov. xvi. gt. | 
4. Perſons excelling in riches and honour, Their 
duty is to be humble towards their inferiors, knowing 
that theſe are only external goods, and to communicate — 
to the relief of other's neceſſities, that they may be rich 
in good works, and make to themſelves friends of the 
mammon of unrighteouſneſs. The duty of others to- 
wards them is to pay them all due reſpe&s, according 
to what God has beſtowed on them, to acknowledge 
the riches of God in making them rich, and to endea- | 
vour to promote, as far as in them lies, the ſpiritual | ; 
ood of their fouls, A rich man may be more univer- 
fally inſtrumental either of good vr evil than others 
can: therefore to win ſuch a one to the faith, to pre- 
ſerve him ſtable in it, is a moſt charitable work: not 
only to their ſouls, but to the church of Chriſt, the 
affairs of which may be much advanced by ſuch a man's 
wealth and intereſt. xj 
Obſerve, That in all theſe mutual duties, it is no 
excuſe for the one party to fail of the moſt conſcientious 
and careful performance of what belongs to him, be- 
cauſe the other does ſo. | 
Concerning the promiſe of long life added to the 
precept. We may obſerve, that whereas the free and 
muine adminiſtration of the Goſpel, promiſes eternal 
life and the joys and glories of heaven to believers, the 
old law runs generally upon earthly and temporal 
bleſſings; which mult not be ſo underſtood, as if the 


promiſes of the law were only for thele earthly con- 
cernments; | 
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cernments ; but becauſe this procedure was molt autans 
to the whole ſyſtem of that pedagogy, Wie 
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thought fit to diſcipline them by types, and tor lead 5 | 


= 


them unto the ſun by ſhadows. But though thele pros: 

miles made to the Jews were thus typical, yet ha 
figures were not altogether ſo figurative, as not to be 
properly underſtood and fulfilled. Though heaven 
were - typified by Canaan, yet God's veracuy would 
have ſuftered, if he had brought them to heaven, the 
true land of promiſe, and not given them their inheri- 
tance in the earthly Canaan, So likewiſe that God 
might be true to his promiſe, it is not enough that he 
rewards the obedient with eternal life, but his faithful. 
neſa ſtands obliged to prolong their temporal life to 
ſuch a duration, as may be fit at leaſt to make a type of 
the everlaſting reſt, Neither doth the more ſpiritual 
diſpenſation of the Goſpel look on this bleſſing of long 
life as a thing below its cognizance, but propounds it 
as a promiſe of moment; though it be now diveſted of 
its typical uſe, and ſtands for no more than itſelf ſig» 
mifies. And therefore we find that the Apoſtle puts a 
value on this fifth commandment, for this very reaſon, 
that it is the firſt with promiſe, Eph, vi. 2g. And the 
ſame Apoſtle tells us, that © godlineſs is profitable to all 
things, having the promiſes of this life, and of that which 
is to come. But ſince this life js nothing elſe but a 
preparative to eternity, neither it nor any thing in it 
can be called good, but only as it relates to our eternal 
tate. And therefore all promiſes of earthly bleſlings 
muſt neceſſarily imply this condition; that they ſhall 
be literally fulfilled to us, if they may promote our 
eternal happineſs ; otherwiſe they would not be pro- 
miſes, but threatenings, and that which we apprehend a 
bleſſing, would indeed prove no other to us than a ſnare 


and a curſe. | 
c VI, Thou ſhalt not kill.“ 


This precept forbids all wrong and injuries to the 
ſon of another, conſidered naturally as he is in him- 
elf, and that in reſpect of his ſoul as well as his body; 
For both are included in his perſon, And therefore by 
the ſecond general rule, the doing all poſſible good of 
* - wy 
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every kind to the ſouls and bodies of men, is enjoined; 
But this is not all, for the law of God is ſpiritual and 
ſearches the heart; and therefore, as our Saviour him- 
ſelf explains this command, anger (in which is included 
every temper contfary to love) is likewiſe here forbid ; 
and conſequently love, or an univerſal benevolence, is 
the great duty hereby required. And, as the love of 
ourlelves is to be the ſtandard and rule of our love to 
others, for thus we are commanded to love our neigh- 
bour as ourſelves ; it follows that the regular love of 
ourſelves is alfo implied in this command, the having 
an earneſt, zealous concern for our own happineſs and 
welfare, the doing all we can to preſerve ourſelves free 
and vigorous, to glorify God in our ſtation, and cares 
<ully avoiding whatſoever may be injurious to our own 
touls or bodies: all fretting, vain grief, worldly ſorrows, 
melancholy fin ; and whatſoever may wound and hurt 
the ſoul in reſpect of its principal faculties of the un- 
derſtanding, will and affections, and in regard of its 
reſent and eternal happineſs; all needleſs endangering 
of ourſelves; ſelf- murder, and whatſoever tends to in- 
Jure our healths, or ſhorten our lives. Thoſe who 
deſtroy themſelves (whether their ſouls or bodies) do 
virtually and interpretatively deſtroy the whole world, 
becauſe they deſtroy that fundamental law, which ſhould 
regulate their love to their neighbours; and which is 
the ſtated rule, according to which they ſhould endea- 
vour after their welfare and preſervation. | 
Sus forbid. Not only the actual fin of murder is 
Here forbid, but according to the fourth general rule 
all degrees and caules of it; ſuch as envy, which gave 
occaſion to'the firſt murder committed in the world, 
and is a foul vice that turns the happines and welfare 
of others into our miſery and torment; anger, for no 
anger is allowed but that which is directed againſt. fin ; 
and the word elan without. a cauſe, in Matt. v. 22, is 
left out in many of the Greek copies; and it ſeems moſt 
agrecable to the context that it ſhould be ſo; prejudice 
againſt, and the raſh judging of others; hatred, malice, 
contempt, rejoicing at the fall of others, and every un- 
kind thought harboured in the heart againſt our neigh- 
bour. Thus far reſpects the inward man. In regard 
ef our outward ads. All 
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All injuries to the foul are forbid, ſuch as cauſeleſa 
afflikting or grieving any one, drawing bim into, Gn, 
which wounds and kills the ſoul, either directly by. 
commanding of it, by counſelling or adviſing to any 
wickedneſs, by enticing and alluring to it, as when we 
ſet before him the plealure or profit he ſhall reap by it, 
by aſſiſting and helping him either in contriving or 
acting it; or indirectly, by ſetting an evil example, by 
encouragement of lin, which we are guilty of when 
either by approving, or at leaſt not ſhewing a diſlike, 
we give him confidence to go on in his wickedneſs, by 
juſtifying and defending any ſinful act of another, by 
bringing up any reproach on {tri& living, as thole do 
who have the ways of God in deriſion. 

Injuries to the body are forbid : ſuch as duels, un- 
lawful war, all ways of procuring abortion, revenge, 
maiming, ſtripes, wounds, perſuacing to drunkenneſs, 
or to any thing which tends to the ſhortening of life, 
ſetting perſons at variance, ſtirring them up to anger 
and revenge, all hurt to the body and life of another, 
depriving him of his liberty; murder, which we 280 
likewiſe guilty of when we command or counſel it to 
be done, or conſent to it, when we conceal it, ar if we 
are in authority, do not puniſh it. 

All contemptuous, ſlighting, reviling, and reproach- 
ful language is likewiſe forbid, Matt. v. 22. And ſo 
are all contentions and quarrels, threatening, ill wiſhes 
or curſes, and in general, whatſoever may prejudice the 
ſafety of our neighbour, or tempt us to ſee him periſh, 
when it is in our power to reſcue and relieve him. 
Unmercifulneſs even towards brute creatures, and cruel 
tormenting of them, not to ſatisfy our occaſions and 
neceſſities, but our own unreaſonable paſſions, may be 
reduceable as a fin againit this commandment, for all 
acts of cruelty are ſo, We ſhould be careful not vainly, 
or ſuperfluouſly, or unneceſſarily, or prodigally, to take 
away the life of the creatures; nor ſhould we ule their 
labour exceſhvely, immoderately, or unſeaſonably, nor 
deny them their convenient food, We ſhould abhor 
thole {ports that conſiſt in torturing the creatures: and 
if enher_ noxious creatures are to be deſtroyed, or crea» 


ture fer food. to be taken, we ſhould do it in tha 
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manner that may be with the leaſt torture to the cres. 
tures; nor ſhould we deſtroy thoſe creatures for recre- 
ation-ſake, that either were not hurtful, when they 
lived, or are not profitable when they are killed; ever 
femembering that though God has given us a dominion 
ever the creatures, yet it is under the law of juſtice and 
moderation, . 

Every killing of a man is not murder, for there are 
feveral caſes, wherein though one kill another, yet he 
no murderer, As, (1.) In the execution of juſtice, 
Magiſtrates, and ſuch Who have a lawful power and 
authority, may and ought to put capital offenders to 
death; and if they do not, God will charge it upon 
them as their fin, Gen. ix. 6, I Whoſoever ſheddeth 
an's blood, by man ſhall his blood be ſhed.” And 
again, Deut. xix. 21, © Thine eye ſhall not pity, but 
liſe ſhall go for life.” And our Saviour's command 
not to reh(t evil, Matt. v. 39, only forbids private re- 
venge, and not public. If we have in any thing ſuf. 
fered wrong, we ought to bring all our cauſes and 
F&mpliints to the Magiſtrate, for into his hands hath 
God put the ſword of juſtice, Rom, xiii. 4. Revenge 
i ſo facred a thing, that none ought to intermeddle 
with it, but thoſe whom God has appointed, for he has 
folemnly- aſcribed it to himſelf. Heb. x. go, Ven- 
geance belongeth to me, and I will recompenſe, ſaith 
the Lord.“ And he hath conſtituted the Magiſtrate as 
his deputy in this work and office, and therefore he 
only ought to revenge by puniſhment proportionable 
to the nature of the crimes committed, So that to 
ſpeak properly, it is only God and not man, that ſheds 
the blood of wicked perſons; for the Magiſtrate re- 
ceives his commiſſion from God, and doth it as his 
miniſter and ſervant. 

2. In a juſt and lawful war againſt another nation, 
undertaken either for neceſſary defence againſt an un- 
juſt invaſion, or for recovery of what is unjuſtly taken 
away, or for puniſhing ſome great- injury or wrong, 
For where the cauſe is juſt, the manner in which we 
proſecute it is warrantable, the authority which engages 
us in it being rightly conſtituted over us, we may, 
when it is very neceſſary, lawfully take-up arms, and 
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H 2, public war, right ourſelves. upon an injuring -, 
enemy; for what law is to perſons of the ſame nati 
that war is to perſons of a ifferent nation. We r 
that among the penitents that came to John the Bapti 
for inſtruction, when ſoldiers alſo. came, he did not bi 
them lay down their arms, or their commiſſions, but 


gave them direftions how they ſhould demean them 3 


ſelves in their calling; which he would not have done, 


if he had thought their calling itſelf unlawful, Neither & 


cid our Saviour, when he ſo highly commended the - 
Centurion for his faith, rebuke him for his profeſlion, 
but extols him for taking the ground and argument, of 
his faith from his military calling, Luke vii. 8, ang 
John xvii, 36. When Chriſt was examined concern-, 
ing his kingdom; he anſwers, ** My kingdom is not of 
this world, if my kingdom were. of this world, ben 
would my forvants fight, that I ſhould not be delivered , 
to the Jews, Which greatly implies, that though wars 
and fightings were not proper means to advance the 
ſpiritual nature of the kingdom of Chriſt, yet if the 
methods of his humiliation had permitted him to aſſume q 
the royal ſceptre, his followers and ſervants might law- 
fully have fought to defend his claim and title. 
3. In the neceſſary defence of a man's perſon, when 
he is ſuddenly aſſaulted by thole Who attempt to take 
away his life, and hath no other means left him to 
ſecure it. In this caſe, there being no poſſibility of 
having recourle to a magiſtrate for protection, every 
man is a magiſtrate, to himſelf, but it is not enough the 
danger be impending, but it muſt be inſtant and preſent, 2 
and no Way of eſcape viſible, ſo that a man's life is in 
all. probability loſt, if he does not ſtand upon his own 
defence ;- for in all dangers that are only threatened and 
approaching, we ought to truſt Providence, and to uſe 
our beſt diligence to work our eſcape from them. Yea, 
we find, Exod. xxii. 2, that God allows the killing of 
a thief, if he breaks into a man's houſe by night: but 
not fo if he attempted it by day. And poſſibly the: 
reaſon of this law might be, becauſe when any comes 
upon another in the night, it might be preſumed that 
he takes the advantage of the darkneſs not only to ſteal 


lus goods, but to miſchief his perlon, And there fore 
E 3 God 
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God allows it as lawful to kill ſuch an one, as « part of 

neceſſary defence, From which I think we may ſafely 

conclude, that'it is lawful alſo to kill thoſe who attempt 
vn our goods, when we have reaſon to fear they may 
likewiſe deſign on our perſons, 

14.) In accidental blood-ſhedding, when there is no 

intention or purpoſe of doing it, as when in hewi 

of wood, the axe ſhould flip, and by chance kill a 
man, Deut. xix. 3. And the like. But here we muſt 

Jook to it, that we be employed about lawful things; 

otherwiſe, if we be doing that which is unjuſtifiable, 
which accidentally proves to be the death of anothey, 
this cannot be exculed from murder, There ought alſo 
to be a due care taken to avoid any miſchief that may 

- Xappen upon doing of a lawful action, by giving notice 
ho thoſe who come in the way of danger, and forbearm 
to do it whilſt they are there. But in all caſes where 
the death of another is intended, let it be upon never 
Tuch violent and fudden paſſion, though there were no 
propenſed malice borne them before, it is in conſcience 
and in the fight of God, wilful murder, 

Duties required. 1. In reſpett of the affections. 

1.) We are to have a ſincere kindneſs for all men, 
o wiſh all good to others in reſpect of their ſouls and 
Hodies; to be earneſtly defirous that all men may arrive 
W-that holineſs here, which may make them capable 
of eternal happineſs hereafter; and in regard to their 
Þodies; Fe are to have the ſame tenderneſs for them as for 
sur own, and whatſoever we apprehend as grievous to 
-ouifelves, we muſt be unwilling ſhould befal another. 
This love will ſecure the mind not only from envy, 
malice, cenſoriouſneſs, and raſh judging, which have 
been already mentioned; but alſo from pride and haugh- 
' tinefs, diſſembling; and this is the love we are com- 
' manded to have, fuch as is without diflimulation, Rom. 
ii. 9 ; and from mercenarineſs and ſelf.ſeeking. This 

charity muſt be extended to our greateſt enemies, and 
if it be fincere, will produce in us, (2.) Meeknels, that 
, a patience and gentleneſs towards all, in ſpite of all 
rovocation to the contrary. (g.) Compaſlion towards 
all the miſery of others, and joy in their proſperity. 
; 2. In 
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. In reſpeft of the actions. This charity muſt be 
expreſſed in actions. (1.) By humanity and courtef 
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of behaviour towards all, There is ſo much reſpe 
due to the very nature of mankind, that no accidental 
advantage of wealth or honour which one man hath 
above another, can acquit him from that debt to it, even 
in the perſon of the meaneſt. (.) By endeavouring 
the comfort and refreſhment of others, to give them all 
true cauſe of joy and cheerfulneſs, eſpecially when we 


ſee any under fadneſs or heavineſs, then to labour by all 


chriſtian means to cheer their troubled ſpirits. (.] By 
a hearty zeal to fave the life of eternal fouls, We 
ſhould propaund to ourſelves in all our converſe with 


others, Thoſe who have ſuch abilities and rtunities 
as may make it likely to do good, ſhould uſe them for 


anſtrufting the ignorant, reprehending and admoniſhing 
the ſinner, confirming and encouraging the weak. 
Avery ſpiritual want of another ſhould give us occaſion 
ol exercifing ſome charity. Or if by reaſon of our 
-mianneſs, unacquaintedneſs, or other circumſtances, we 
mal, upon ſober judging, think it vain to attempt any 
thiig ourſelves, we ſhould endeavour to find out ſome 
other inſtrument, by whom it may be ſucceſsfully done, 
And if after all our endeavours, the obſtinacy of men 
do nd ſuffer themſelves to reap any fruit from them, 
yet wi ſhould continue to exhort by good example, 
and celſe not to importune God for them, that he will 
draw tlem to himſelf. (4.) By a hearty zeal to pro- 
cure, Promote, and preſerve their temporal health, 
ſafety, Iberty, happineſs, and lives; that they may be 
better abe to ſerve and love God. We are to com- 
paſſionatatheir pains and miſeries, but alſo to do what 
we can fot their eaſe and relief. We are to feed the 
hungry, chthe the naked, harbour the ſtranger, viſit 
the ſick andimpriſoned, and endeavour the enlargement 
of the latter in caſes where it is prudent. We are to 
defend the lies of others, in all theic mſtances wherein 


 felf-defence is lawful, to relieve the oppreſſed, and in 


general to lay hold of all occaſions of doing good offices 
to the bodies of our neighbours. We may ſometimes 


fad a wounded man with the Samaritan, and then it is 
. our duty to do is he did; or we may find an innocent 


15 perion 
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| perfon condemned to death, as Suſannah was; and then 
we ire with Daniel, to uſe all poſſible means for the 


deliverance,  * | 
« VII. Thou ſhalt net commit Adultery,” 


1. Adultery” properly taken, is a fin, committed be- 
tween perſons, the one, or both of them, married unto 


another. It is a moſt heinous fin, but on the married 


perſon's fide moſt inexcuſable and intolerable. - Gen, 
Xxxix. 9, It is called a great wickedneſs againſt God, 
even on the unmarried perſon's part. And Levit. xx. 
10, Deut. xxi. 22, the — puniſhment aſſigned 


to it is no leſs than death; the ſame ' puniſhment that 
belonged to murder, and greater than was inſlicted for 
theft. And though ſuch perſons may eſcape the judg/ 
ment of men, either through the ſecrecy of their wick- 


edneſs, or the too gentle cenſures of the law; yet thy 
ſhall not eſcape the righteous judgment of God, yor 


thoſe everlaſting puniſhments that he hath prepared for 


them in hell. "Heb. xiii. 4, Whoremongers and alul- 


terers God will judge.” There ate two things that 


make adultery ſo exceeding heinous. - The luxury and 


incontinency of it, in letting looſe the reins to a.thrutiſh 
concupiſcence, and yielding up the body to palution 


and the foul to damnation. The injuſtice of 11 being 


a deceit of the higheſt and moſt injurious natur; for it 


is a violation of a moſt ſolemn vow and covennt, and 


fo adds perjury to unfaithfulneſs; and it is tle ſource 


and cauſe of a ſpurious birth, bringing in a ſtrnge blood 


into the inheritance of lawful children, whereby this 


- unfaithfulneſs becomes theft, as well as perjwy. 
But though adultery be alone mentioned/n the com- 


mand; yet according to the general rules hid down in 


the beginning, all other kinds of uncleanyeſs are forbid 


under the name of this one groſs crime, / For the law 
of God is perfect, and as all manner of chaſtity both 
in our thoughts, words, and actions, is there enjoined 
us; ſo likewiſe whatſoever is in the leaff contrary, and 
rejudicial to a ſpotleſs chaſtity, and inviolate modeſty, 
5 —— forbid.” And 4 f 
2. This command forbids fornication ; which pro- 


perly is the ſin of uncleanneſs committed between two 


angle 


—— 
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Angle perſons. And though it hath not ſome aggrava- 


tions that belong to the other, yet it is an abominable 


ſin in the ſight of God. 1 Cor. vi. 9, „Neither for- 


. nicators, nor idolaters, nor adulterers, ſhall ever inherit 


che kingdom of God.” And in Rev. xiv. 8, xxii. 18, 
you may ſee, that fornicators are ſtrung up with the 
vileſt, and moſt infamous ſinners. The Apoſtle reckons 
up this as one of the works of the fleſh, Gal. v. 19, and - 


exhorts us to a careful mortification of it, Col. iii. 5. 


3. This command forbids all voluntary pollutions of 
either ſex ; all immoderate uſe of the marriage-bed, and 
all unſeaſonable uſe of it; for there are ſeaſons when 
God and nature ſeparate the man and wiſe, in this re- 
ipett ; and in any of theſe times, it is forbid the buſband 


to converſe with the wife; as you may lee, Lev. xv. 9. 


Immodeſt behaviour between huſband and wife, ſuch 
as incites themſelves, by mutual dalliances for pleaſure's 
ſake, and awakening the ſleeping paſſions which nature 
had laid to reſt, is another abuſe of marriage licenſe, and 
forbid in this command. | 

4. Here likewiſe are forbid all unnatural luſts, and 
inceſtuous mixtures, or uncleanneſs between thoſe who 
are related to each other, within the degrees of kindred 
ſpecified, Lev, xviii. z whether the kindred be by. affi- 
mity or conſanguinity. And the nearer any perſons are 
ſo related to us, the greater the abomination if we ap- 
proach unto them; whether it be with pretence of 
marriage, which in this caſe is null and void, or without 


any ſuch pretence. 


5. Polygamy is forbid. And though God {ſeemed to 
connive at this fin in the holy men of old; yet was it 
unlawful from the beginning, even then, when the 
neceſſity of increaſing the world might ſeem to plead 


for it. And therefore the prophet Malachi, chap. ii. 


mew the — of this practice. And the Apoſtle 


— 


15, refers us to the primitive inſtitution of marriage to 


hath comma , 1 Cor, vii. 2, © Let every man have 


His own wife, and every woman her own huſband.” 

6. All theſe things that may be incentives to luſt, 
and add fewel to this fire, are likewiſe forbid in this 
command ; all impurities of the eyes, of contact, of 
Jed and obſcene ch; all zmmodeſt ſpectacles, wane 

ton 
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ton ations, impure company, ſongs, books, and pictures 
at laſcivious dreſſes, dances, and plays; all ;dleneſs and 
Juxurious diet, and whatſoever elſe may kindle, either 
in ourſelves or others, any unchaſte affections. 

7- Becauſe the law is ſpiritual, - therefore it not only 
forbids the groſs ontward acts of filthineſs, but the in- 
ward uncleannels of heart; all unlawful contemplations 
and ideas, and evil concupiſcences. For it is not enough 
to refrain unchaſte deſires from breaking forth into act; 
but we muſt alſo refrain our hearts from entertaining 


any ſuch degrees, Matt. v. 24, 28. 


„ VIII. Thou ſhalt not ſteal.” 


This command requires honeſty and uprightneſs in 
eur dealings. A virtue immediately founded upon that 
Grit practical principle, Matt. vii. 12, Whatſoever 
ye would that men ſhould do unto you, do ye even ſo 


to them.” Both God and nature have let up this 


ſtandard in our conſciences: and uſually there needs no 


other judge of our actions towards others, than by com- 


ing them with what in the like cafes we would think 
Juſt to be done towards ourſelves. It may be we are 
all partial to ourſelves ; and whilft we look only that 
Way, we may poſhbly ſeek all advantages, though to 
another's detriment. But both Reaſon and Religion 
teach us to put ourſelves in their ſtead, and then te 
manage all our tranſactions with them, as we ourlelves 
would judge juſt and reaſonable, were their condition 
vurs: and therefore when you deal with another, you 
ſhould firſt be both parties to yourſelf. As for inſtance, 
a ſervant ſhould conſider with himſelf what reſpe& he 
would require were he in the ſame 'circumſtances with 


his maſter. Children ſhould conſider what duty and 


obedience they would expect were they parents of chil- 


dren: ſubjetts hat honour and ſubmiſſion they might 
demand were they magiſtrates; and ſo in any other re- 
lation. And when they have thus ſeriouſly pondered 


it in theit own thoughts, let them perform the ſanie 
duties to others z for it is à never- falling rule for the 
direction vf dur practice, that what thou judgeſt due to 
: thylelf, were thou in another man's condition, is cer- 
2 due lo hint in hu on; and if thou acteſt not 


accordingly, 


7 
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ccordingly, thou betrayeſt a great deal of ſel6ſhnels 
and ſinful partiality. This is a rule applicable to all 
affairs; and there is ſcarce one occurrence of à man's 


life, but he may regulate himſelf in it according to this 
direction: and indeed there is ſcarce need of any other. 
Whatſoever thou haſt to tranſzet with thy brother, 
though perhaps one may ſpy advantages upon him, and 
ſuch, as if thou ſhouldſt take, poſſibly he might never. 
know, or be able to redrels; yet take thy conſcience 
aſide, and ſeriouſly aſk, Whether thou couldſt be con- 
tent to be ſo dealt with thyſelf; and if not, whatſoever 
the temptation be, or how much ſoever thou mighteſt 
gain by hearkening to it, reject it with ſcorn, as that 
which would induce thee to violate the firſt. principle 
of common honeſty, Therefore let me once again re- 
commend it to you, (for indeed I cannot preſs it too 
often,) that you would frequently ſet th's golden ruls 
before your eyes, to do nothing to any other perſony 
which, were you in his capacity, and would think un- 
uit to be done' to yourſelves, and whatſoever you would 
expect from others as your due, were you in their placey 
and they in yours, to perform the very ſame to them: 
for otherwiſe you cannot but condemn yourſelves in 
your actions, whilſt you do that which, upon this ſup- 
poſition, you cannot but be convinced is unjuft, and 
which yourſelves would expect ſhould be yielded you 
by others. This is a dictate of nature and right reaſon 
this is the ſum of the law and the prophets; and all 
theſe various precepts which are given us in the Scri 

ture for the Rae's of our lives are but as {p many 
lines that meet all in this centre; and if we apply it to 
each particular command of the ſecond table, we ſhall 
find them all founded upon this, and to be interpreted 
by it. We are required to honour ſuperiors, to abſtain 
from murder, from adultery, from theft, from falle.ac- 
cuſations, from coveting what rightfully belongs to 
another; and all this according to the ſame meaſure 
that we would have others to perform theſe duties to 
us. So that ſelf, which is now the great tempter to 
wrong others, were it governed, according to this uni- 


verſal maxim, would be the greateſt defender of other 
men's rights, The moſt” viſible violation of this - | 
| 4ura 
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tural law is by the fin of theft forbidden in this com- 


mandment. 
Iuris an unjuſt taking or keeping to ourſelves 
what is lawfully another man's. He is a thief who 
with-holds what ought to be in his neighbour's poſ- 
ſeſſion, as well as he who takes from him what he hath 
formerly poſſeſſed, | 
All theft pre-ſuppoſed a right : for where nothing 
doth of right pertam to me, nothing can be unjuſtly 
taken or detained from me. 
Now here, 1. Certain it is that God is the great 
Lord and Proprietor both of heaven and earth, and of 
all things in them. Pſal, xxiv, 1, © The earth is the 
Lord's, and the fulneſs thereof.“ And Pal, I. 10g 
© Every beaſt of the foreſt is mine, and the cattle upon 
 thouſarid hills.” © By him, and of him are all things 
and for his will and pleaſure, they are and were cre- 
dated. a | | | 
2. This great and abſolute Lord hath granted to man 
a large charter of the world ; and when he had taken 
am exact inventory of thoſe goods, with which he had 
furniſhed this great houſe, the univerſe, then he ſet a 
man to live in it as his tenant, and freely gave him the 
uſe of, 'and dominion over, all the works of his hands. F 
Gen. i. 28, © Repleniſh the earth, and ſubdue it, and 
have dominion over all the fiſh of the ſea, and over the 
fowls of the air, and over every thing that moveth upon 
the earth.“ So the Pſalmiſt, Pſal. cxv. 16, The hea» 
ven, even the heavens, are the Lord's; but the earth 
hath he given to the children of men.” A large and ' 
regal gift, whereby he hath made over all ſublunary 
things to men, reſerving to himſelf the ſovereignty and 
ſupreme lordſhip of all, and requiring only from man | 
the homage and payment of obedience, Yet, | 
8. This large charter gave no particular property to 
any; neither if man had continued in this happy and | 
innocent eftate would there have been any need of : 
meum or tuum, or any partition of theſe earthly poſ- ; 
ſeſſions, but the common bleſſings had been employed | 
in common; and all things which covetouſneſs and 
corruption now ravin after, would have been as pro- | 
maſcuouſly enjoyed and uſed as the common light and 


air, 
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air, and each particular man's ſhare in thoſe bleſſings 
would have been fufficient and ſatisfactory, But, 

4. Sin entering into the world, their delires grew 
im moderate after theſe earthly efyoyments, and their. 
attempts to attain them injurious to others; ſo that it 
became neceſſary to preſcribe bounds to them, and to, 
divide among them what before lay in common among 
ell; that each man knowing his aſſigned portion, might 
reft ſatisfied with it, and be reſtrained from the unjuſt 
invaſion of another's right. And, | 

Laſtly, This could no otherwiſe be effected but by 
human laws, by mutual compact and agreement, de- 
claring what ſhould be accounted every man's right: 
So that it is the law which is the great determiner of pro- 
perty ; and there is nothing mine or thine farther than 
this aſſigns it to us. Indeed equity muſt ſometimes in- 
terpoic to moderate the letter of the law ; for in ſome 
caſes ſhould we rigoroully proſecute our right, and inſiſt 
upon every punctillio that we may call our due; this, 
although it would not be unjuſt, yet it would be juſtice 
turned into gall and wormwood ; it would be a breach 
and violation of the law of Chrift, and of charity, 


which requires us rather to part with our own, in 


{mall matters, than to be vexatious or contentious in 
recovering or defending it. 

Thus you ſee how all right and property firſt came 
into the world: A general right by the donation of . 
God, a particular right by the ſanction of laws, allotting 
to each man his portion, which to invade or uſurp is 
injuſtice or theft. F 
Whence it follows, that where there is no iociety in 
occupation of any part of the earth, the right accrues 
to the firſt poſſeſſor; and where things are found which 
appertain to none, they fall to the firſt ſeizer; for there 
can be no theft committed where there is no precedent 
title, If any therefore ſhould providentially be caſt; 
into ſome uninhabited part of the world, that general 
charter that God hath given unto mankind of poſſeſſing 
the earth, empowers them to {eize it as theirs; and they 
may lawfully make uſe of the bleſlings of it in com- 
mon, till by mutual conlent they divide to each theary 
portion ;. but after ſuch f partition, made, to uſe tha 
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ſame liberty is no longer lawful, but theft and robs 
bery. 

Thus you ſee what theft is: and that this law of 
God, prohibiting us to ſteal what is another's, doth pre- 
ſuppoſe a law of man, which makes property, and 
eauſeth things to become either our's or another's. 

Now, there are many kinds of thefts. 

1. The higheſt, is that which is committed againſt 
God, by ſacrilege. Now ſacrilege is an alienating from 
God whatſoever he has appropriated to himſelf, or de- 
dicated to his honour and ſervice. Indeed, the ali- 
enating of what hath been given to ſuperſtitious or 


i olatrous uſes, cannot be juſtly branded with this black 


mark of ſacrilege; for it was not ſo much given to God 
as to ignorance and fuperſtition : and therefore our an- 
eeſtors have done well, in diſſolving thoſe neſts and 
cages of unclean birds, that were ſo numerous and bur- 
thenſome in theſe kingdoms ; but withal in my judg- 
ment, would have done much better if they had con- 
verted their revenues to ſome public uſe, either for the 
benefit of the church, or common-wealth, rather than 
to their own private gain. But where any thing i 
indeed conſecrated to God, and ſet apart for his worſhip 
and ſervice, it is no leſs than ſacrilege, to alienate any 

art of this to ſecular uſes, or to detain it from that uſe. 
And of this God himſelf grievouſly complains, Mal. iii. 
8, 9, Will a man rob God?” As if it were a fin ſo 
heinous that it is hardly to be ſuppoſed any man would 
be guilty of it: What! Not to allow that God his 
ſhare among them, who had liberally afforded them all 
things to enjoy! © Yet ye have robbed me. But ye 
fay, Wherein have we robbed thee? In tithes and 
offerings. Ye are curſed with a curſe, for ye have 
robbed me, even this whole nation.” Certainly thoſe 
things which are appointed for the worſhip and ſervice 
of God, whether they be originally by divine right or 
not, yet they cannot be alienated or detained without 
involving the perſons, or the nation, that doth thus, in 
a moſt direful curſe : for this is no other than robbing ' 
God of his right, And how far theſe nations may be 
concerned in this fin, and how deeply ſunk under this 


curſe, I leave to the conſideration of thoſe who have 
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no other intereſts to ſway their judgments, but that of 
piety and honeſty. 

2. Theft is committed againſt men by an unjuſt 
ſeizing or detaining what of right belongs to them ; and 
this may be done either by fraud or force. And there- 
fore our Saviour, in reciting the commandments, mea- 
tions them both, Mark x. 19, Do not ſteal, defraud 
not.” This is a ſin that God hath threatened with many 
ſevere curſes, 

One kind of theft is oppreſſion, and unreaſonable 
exaction; and this eſpecially is the ſin of ſuperiors to- 
wards their inferiors, taking advantage either of their 
weaknels, or their neceſſity, to impoſe unequal con- 
ditions upon them, and ſuch as they cannot bear with- 
out their detriment or ruin, contrary to that law which 
God gave his people, Levit. xxv. 14. If thou fell 
ought unto thy neighbour, or buyeſt ought at thy 
neighbour's hands, ye ſhall not oppreſs one another.““ 
Thus thoſe who {ell their lands to others at too hard a 
rate, ſo that the laborious tenant cannot ſubſiſt by his 
induſtry ; thoſe that let out money at a biting intereſt, 
or rigidly exact it from inſufficient perſons ; great ones 
who fright the meaner into diſadvantageous bargains, 
end force them through fear to part with what they 
enjoy, at an under price; theſe, and other like, though 
they may not be condemned by human laws, which 
give too much permiſſion to men to make the utmoſt 
advantage of their own, yet they are guilty by the law 
of God, and their fin is no leſs than oppreſſion ; which 
is a fin hateful both to God and man. The prophet 
N chap. iii. 2, 3, calls it “a plucking off their {kin 

rom them, and their fleſh from off their bones, and 
chopping them in pieces, as for the pot, and as fleſh for 
the cauldron.” All unmercifulneſs and hard dealings 
with others, is a kind of theft; for the law of nature, 
and much more the law of charity, binds thee ſo to deal 
with others, that they may have no caule to complain 
of thee to God, and in the bitternels of their ſpirit to 
imprecate his wrath and vengeance upon thee. 

Another kind of theft is detaining from another what 
is his due, either by equity or compact: and how many 
are there whoſe luxury is maintained upon the intruſted 

F 2 goods 
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goods of others, *whilſt the poor creditòr hath no other 
*atisfattion but good words, and ſcarce any thing to live 
upon but his own tears and fighs. And how many 
withhold the hire of the labourer, who when he hath 
wearied out himſelf in their ſervice, is denied that ſmall 
reward which he requires for his neceſſary refreſhment ? 
Vea, not only denying it, but even deferring it beyond 
the time, is a kind of theft and oppreſſion. Deut. xxiv. 
24, Thou ſhalt not oppreſs a hired ſervant that is 
Poor and needy ; at his day thou ſhalt give him bis hire, 
neither ſhall the ſun go down upon it: for he is poor 
and ſetteth his heart upon it; leaſt he cry againſt thee 
u. to the Lord, and it be fin unto thee.” Yea, in all 
thy bargains and agreements, though they be never ſo 
much to thine own prejudice, thou art bound to ſtand 
40 them, unleſs the other will voluntarily releaſe thee 
From the obligation, For this is one of the characters 
given of a godly perſon, Pfal. xv. 4, © He that ſwear- 
th, and covenanteth to his own hurt, and changeth 
mot; but upon demand is ready and willing to fulfil 
His agreement: How much more hemous and abomi- 
nable is it, when they have already received the full 
value of their compact, unjuſtly to withhold what they 
have agreed to give; which is no better than to take 
their labour or their goods from them by violence and 
xobbery ; yea and in one reſpett worle, in as much as it 
adds falſehood to ſtealth. | 
Another kind of theft is in buying and felling ; and 
this is a very large and yoluminous deceit : for the ſub- 
tilty of men have found out ſo many artifices to defraud 
one another, that to recount them is almoſt as hard as to 
eſcape them. Here comes in the falſe weights, and the 
falſe meaſures, which are an abomination to the Lord, 
Prov. xi. 1. Falſe and counterfeited wares, overcom- 
mending or undervaluing of goods, for advantage, and 
many other unjuſt contrivances, which men's conſci- 
ences can better ſuggeſt to them than any diſcourſe; 
The Apoſtle hath ſufficiently cautioned and threatened 
ſuch men, 1 Theſ. iv. 6. Let no man go beyond or 
defraud his brother in any matter, becauſe that the Lord 
is the avenger of ſuch.” Believe it, there is a day 
coming, when the falſe weights ſhall be. themſelves 
a i weighed, 
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weighed, and the ſcanty meaſures meaſured by a ſtandard 
that is infallibly true. Poſſibly thou mayelt deal fo 
cunningly that thoſe whom thou over-reacheſt can have 
no advantage againſt thee, nor right themſelves by law: 
but remember thot the great Judge will avenge them 
upon thee at the laſt day. Then all accounts ſhall be 
balanced, and ſo much found reſting due, which thou 
| ſhalt certainly pay; though not to thoſe whom thou haſt 
wronged, yet to the juſtice of God, who is the great 
and univerſal creditor, 

There are many other kinds of thefts, as prodigality 
in waſting what ſhould ſatisfy the juſt demands of others, 
taking of wages and rewards for what we do not endea- 
vour conſcientiouſly to perform, ſelling that which we 
have no right to diſpoſe of, or things which ought not 
to be fold, taking bribes for injuſtice, or rewards for 
injuſtice. But I ſhall not particularly inſiſt upon theſe, 
and many others that might be mentioned. 

And thus we have ſeen what the negative part of this 
Precept is. | 

But becauſe every negative implics in it a poſitive, 
let us ſee what is the duty required from us; and that 
is two-fold. 

1. That every one of us ſhould have ſome calling. 

2. That all of us ſhould be contented. in that con- 
dition of life, wherein the Divine Providence hath 
ſet us. 

“Thou ſhalt not ſteal: Therefore every man ought 
to have a calling, whereon he may comfortably ſubſiſt 
and by his labour and induſtry provide at leaſt neceſ- 
faries for himſelf and family : for he that provideth not 
for his family, hath denied the faith, and is worle than 
an ;infidel, Some there are who live without any 
calling at all: ſuch are like idle drones, and conſume 
the labours of others, lazy vagabonds, to whom the 
greateſt charity would be correttion ; who only ſerve 
to deyour miſplaced alms, and defraud the truly poor 
of their relief; yea, if I would rank with theſe, a com- 
pany: of ſuperfluous, debauched gentlemen, I think I 
ſhould do them no great injury; ſuch I mean who are 
neither ſerviceable to God nor their country, who have 

nothing of true worth and gentility in them, but arg 
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the 'moſt unprofitable members in the commonwealth,” 
and good for nothing but to kill and deſtroy one ano- 
ther. I know there is no neceſſity for manual labour 
to thoſe whom God hath liberally endowed with earthly 
bleſſings ; but yet they may have a calling, and within 
their own ſphere, may find employment enough to take 
up their time and thoughts; and ſuch as may make 
them the moſt beneficial men on earth, and truly ho- 
noured and loved by others; for by their authority, 
their example, the ampleneſs of their revenues, and the 
dependance that others have upon them, they may be 
as influential to promote goodneſs and virtue, as too 
commonly they are to promote vice and villainy; but 
vet withal, if they ſhould condeſcend to ſome ſtated 
vocation, it would be no diſparagement to their gen- 
tility; for certainly Adam was as much a gentleman, 
and had as large demeſnes, as any of them, and yet God 
thought fit to place him in Eden, that he might dreſs 
and keep the garden. | 

But as ſome have no employment, fo others have an 
unlawful employment: ſuch whoſe only work is to 
inſtruct vice, and incite men to it. And how many 
ſuch are there who live by encouraging the wickedneſs 
of others, and continually make uſe of all the allure- 
ments that might entice to evil, and recommend de- 
bauchery, firſt to the fancy, and then to the will and 
affections. 
Others have indeed an honeſt and a lawful calling, 
but they are negligent and ſlothful in it. Now floth 
tendeth to poverty, Prov. vi. 10. Yet a little ſleep, 
a little lumber, a little folding of the hands to ſleep, ſo 
Mall thy poverty come as one that travelleth ;” draw- 
ing nearer and nearer to thee, by ſoft and ſilent degrees; 
„and thy want as an armed man; who though his 
Pace be ſlow, by reaſon of the weight of his armour, 
yet his aſſaults are more irreſiſtible and deſtruftive, 
And poverty tempts to theft, Prov. xxx. 9. © Leſt I 
am poor and ſteal;“ and therefore this command which 
forbids theft, muſt. by conſequence enjoin labour and 
induſtry in thoſe lawful callings wherein the Divine 
Providence hath ſet us; according to that of the Apoſ- 
ule, Eph. iv. a8. Let him that ſtole ſteal no 8 
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but rather let him labour, working with his hands the 
thing that is good, that he may have to give to him 
that needeth; and ſo by his induſtry, of a thief, be- 
come a benefactor and an almſgiver. 

2. It requires us to be contented with that portion 
of earthly comforts which our heavenly Father allots 
us. Heb, xiii. 5, Be content with thoſe things ye 
have.” And certainly he that is not content with 
what God allows him, lies under a grievous temptation 
by unjuſt courſes to carve out his own condition, and 
to invade the properties of others; let us therefore 
check this ripening temper betimes, and not think that 
we have too little, and others too much; but whatſo- 
ever God affords us, let us account it ſufficient provi- 
fion, and a child's portion; and although it be but 
Food and raiment, neither the moſt delicate, nor the 
moſt ſumptuous, yet © having food and raiment, let us 
therewith be content,” as the Apoſtle exhorts us, 1 Tim, 
vi. 8, Let us look upon all other things as ſuperfluous, 
or indifferent, and not murmur, although we ſhould 
never obtain them ; for whatſoever is needful to thy 
ſubſiſtence, God's providence and bleſſing upon thy 
induſtry will furniſh thee with it ; and what is not 
needful to this is not worth thy envy and repining. 

And ſo much for the expoſition of this Command» 
ment. 

I ſhall only ſubjoin a word or two to thoſe who are 
conſcious to themſelves that they have wronged others 
of what was their due, and either withheld, or-taken 
from, what by law and equity belonged to them : let 
ſuch know that they are bound to make them a perfe& 
ſatisfaction, by making an entire reſtitution, if the thin 
they have ſtolen be {till extant, and in their hand; or 
if not, then by making a full and ſatisfactory compen- 
ſation. Yes, be the thing great or ſmall, more or leſs, 
though it ſhould ſeemingly tend to the loſs of thy credit, 
by acknowledging ſuch a wrong or viſibly tend to thy 
impoveriſhing or undoing to reſtore it, yet notwith- 
Nanding thou art bound to reſtore every farthing of 
what thou haſt wronged and defrauded thy brother, 
Nor is it enough to confeſs the fin before God, and to 
beg pardon at his hands, but thou muſt likewiſe render 
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to man what is his due, and what thou unjuſtly keepeſt 
from him; whether it be his by thy promiſe, or by his 
own former poſſeſſion, as ever thou hopeſt to obtain 
pardon for thy fin from the mercy of God; yea, and 
thou art bound likewiſe to the very utmoſt of thy 

ower to make him recompenſe for all the damage 
which he hath in the mean time ſuſtained by thy unjuſt 
withholding his right from him, or elſe thou ſhalt never 
obtain pardon ; and the reaſon is, becauſe as long as you 
detain what is another's, ſo long you continue in the 
commiſſion of the ſame fin ; for unjuſt poſſeſſion is a 
continued theft; and certainly repentance can never 
be true while we continue in the ſin of which we ſeem 


too tepent; and thy repentance not being true, pardon 


ſhall never be granted thee. 1 

But you will ſay, What if thoſe whom we have . 
wronged be ſince dead, how can reſtitution be made 
unto them? 

I anſwer, in this.caſe thou art bound to make it to 
their children or their near relations: to whom it is ta 
be ſuppoſed what thou has wrongfully detained would 
have deſcended. Or if none of theſe can be found, nor 
any to whom of right it may belong, then God's right 
takes place, 2s he 1s the great Lord and Proprietor of 
all things. And thou oughteſt, beſides what thou art 
obliged to give of thine own, and beſtow it on the 
works of yuoy and piety : yet withal, thou haſt great 
reaſon to bewail that thou haſt ſo long deferred the 
re&itution of it to the right owner, till now thou haſt 
made thyſelf incapable of doing it. 

This poſſibly may ſeem a hard leſſon ; and doubtleſs 
it is ſo in a world ſo full of rapine and injuſtice; but 
yet as hard as it is, this is the rule of chriſtianity, this 
as the inflexible law of juſtice ; and without this, you 
live and die without all hope. of obtaining pardon by 
continuing in your fins impenitently. 


« IX, Thou ſhalt not bear falſe Witneſs againſt thy 
a Neighbour.” x 


The former Commandment provided for the ſecurity 
of every man's property, this provides for the preſer- 


vation of his good nama, and it forbids, 
| 1. The 


"Tzxn COMMANDMENTS:« 
1. The fin of lying. 

2, Detraction and ſlander, 

3. Soothing and flattery. | 

1. This command veohibite tying 3 a ſin that com- 
prehends under it all other violations of this precept; 
for ſlander and flattery are both of them lies, different 
only in circumſtance, 

I ſhall firſt ſhew you what a lie is: and then the 
heinouſneſs and aggravation of this common fin. 

1. A lie, according to St. Auſtin's definition of it, 
is a voluntary ſpeaking of an untruth, with an intent 
to deceive. And therefore in a lie there muſt be theſe 
three ingredients. 

1. There muſt be the ſpeaking of an untruth. 

2. It muſt be known to us to be untruth. And 

g. It muſt be with a will and intent to deceive him 
to whom we ſpeak to. And therefore, 

1, Parables and figurative ſpeeches, are no lies: for 
neither as to the drift and ſcope of them are they falſe- 
hoods ; nor yet are they ſpoken with an intent to de- 
ceive, but rather to inſtruct the hearers. 

2. Every falſehood is not a lie; for many times men 
ſpeak that which is not true, which yet they believe 
to be true, and ſo are rather deceived than deceivers: 
and perhaps are far from any intention of impoſing 
upon the credulity of others. | 

g. A man may att contrary to what he before ſaid, 
if the circumſtance of the thing be altered, without 
being guilty of lying. We have frequent examples of 
this in the Scripture. Thus, Gen, xix. 2, the angels 
tell Lot, that they would not come into his houſe, but 
would abide in the ſtreet all night; yet upon his im- 
portunity and earneſt mtreaties they went in with him, 
-And thus St, Peter, with ſome heat, refuſed that Chriſt 
ſhould waſh his feet, John x11. 8, Thou ſhall never 
waſh my feet; but when he was inſtructed in the ſig- 
nificancy of this condeſcention of our Saviour, not only 

rmits, but intreats him to do it. So likewiſe in all 
things of ſuch a nature we may lawfully change our 
words upon the change of our minds; and upon tha 
4agucement of ſome ciroumſtances that were not know 
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or conſidered by us, we may, without the imputation 


of lying, do otherwiſe than we before declared. 

And thus you ſee what a lie is, and what is not a lie: 
the ſum of all I ſhall contract into this deſcription of it. 
A lie is a falſehood, either real, or ſuppoled. ſo by us, 
ſpoken purpoſely, and with an intention to deceive 
another. And therefore neither falſehoods, nor figura- 
tive ſpeeches, nor the. change of our mind upon the 
changing of circumſtances, can be chargeable with that 
foul and ſcandalous fin of lying. 

Now, lies are uſually diſtinguiſhed into three kinds : 
the Joon, officious, and pernicious lie. 

There is a jocular lie; a lie framed to excite 
bh and laughter, and deceive the hearer, only to 
pleaſe and divert him. This, though it may ſeem very 
harmleſs, yet truth is ſuch an awful thing, that it ought 
not to be contradicted; no, not in jeſt: and God 
xeckons it up as a fin againſt the Iſraelites, Hoſea vii. g, 
that they made the king and princes died. or merry, 
with their lies.“ 

2. There is an officious lie, which is told for ano- 
ther's advantage, and ſeems to make compenſation. for 
ats falſehood by its uſe and profit: but yet neither can 
this excule it from being a fin ; for ſince a lie is evil in 
itſelf, let the advantage that accrues by it be never ſo 


great, we ought not to ſhelter either ourſelves, or others, 


under that rotten refuge. That ſtated maxim holds um- 
verſally true in all caies, ** We ought not to do evil, 
that good may come thereof.” And therefore, although 
thine own life, or thy neighbour's, depends upon it; 
yea, put the caſe it were not only to ſave his life, but 
to ſave his foul, couldſt thou by this means moſt emi- 
nently advance the glorv. of God, or the general good 
of the church, yet thou oughteſt not to tell the leaſt lie 
to promote theſe great and bleſſed ends. 

3. There is a pernicious lie, a lie deviſed on purpoſe 
for the hurt of my neighbour, which is the firſt and 
the moſt heinous fort of all. It ſhews a heart full of 
malice, when this pathon works out at the mouth in 
flanderous reports and falſe accuſations, All lies are 
in themſelves ſinful, but this the vileſt and moſt abo- 
minable of all. 

There 
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There remains two other violations of this Com- 
mandment ; the one by flander and detraction, the 
other by flattery. I ſhall ſpeak firſt of that common 
{in of ſlander and detraction, a fin that is triumphant 
in our age, and if I ſhould likewiſe ſay in this place, 
I think I ſhould not myſelf be guilty of it by that 
cenſure, Indeed ſlander and detraction ſeem ſomewhat. 
to differ: for ſlander properly is a falſe imputation of 
vice; but detrattion is a cauſeleſs, diminiſhing report 
of virtue, The one traduceth us to be what we are 
not, the other leſſens what we really are; and both are 
highly injurious to our good name and reputation. 

When a man's life and actions are ſo blameleſs that 
even malice itſelf is aſhamed to vend its venom by baſe 
{landers, leſt it ſhould appear to be malice, and the 
reproach light upon the reporters, then it betakes itſelf 
to thoſe little arts of nibbling at the edges of a man's 
credit, and clipping away the borders of his good name. 


Thus when any are ſo juſt as to give others their due 


commendation, either for learning, or wildom, or piety, 
or any other perfection, either of grace or nature, you 
ſhall have thoſe who lie in wait to cut other men's 
eſteem, and if they fee it ſo ſtrongly fortified by the 
conſpicuouſneſs of it, and the general vote of the world, 
that they dare not attack the whole, then they lurk- 
ingly aſſault part of it; and what they cannot altogether 
deny they will endeavour to diminiſh : ** *Tis true, 
ſuch a man is, as you ſay, learned and knowing; but 
withal ſo knowing as to know that too. He is wile, 
but his wiſdom 1s rather politic than generous; and his 
deſigns are biaſſed with ſelf.ends. He is charitable, 
but his charity ſeems too indiſcreet; or if you did not 
proclaim his good works, he himſelf would. He is 
pious and devout mdeed, poor man, after his way, and 
according to his knowledge.” Thus by thele blind 
hints they endeavour either to find, or to make a flaw 
in another man's repute. 
Now ſlandering may be either in judicial procels, or 
in common and ordinary converſe. | 
1. In judicial procels, and then it is truly and pro- 
erly falle witneſſing ; when thou riſeſt up againſt thy 
brother in judgment, and atteſtelſt that which thou 
| c knowelt 
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knoweft to be falſe, or which thou art not infallibly 
allured to be true; and this fin is the more heinous 


and dreadful upon the account of two aggravating cir- 


cumſtances that attend it. | 

(1.) Since uſually all actions in law and judgment, 
Concerning either the perſon or the eſtate of thy bro: 
ther, by a falſe witnels, thou not only wrongeſt him in 
his name and reputation, but in one of theſe, and ſo art 
not or:ly a ſlanderer, but a thief or murderer, Prov. xi. q. 
& A hypocrite with his mouth deſtroyeth his neigh- 
bour.”” And by ſo much the more odious is thy crime 
in that thou perverteſt the law, which was intended 
to be a fence to every man's property, and turneſt it 
againſt itſelf, making it the inſtrument of injuſtice and 
cruelty. 

(2.) Since uſually all judicial proceedings exact from 


the witneſles a tremendous oath, ſolemnly taken by the, 


name of the great God of heaven, to give in a falſe 
teſtimony is not only to be guilty of flander, but of 
perjury too: Yea, and let me add one thing more to 
make it a moſt accumulated wickedneſs: ſuch a falſe 
teſtimony is not only ſlander and perjury, but it is 
blaſphemy too: for what elſe is it but to bring the moſt 
holy God, who is eternal truth, to confirm a falſchood, 
and a lie? What can be a higher affront to his moſt 
ſacred Majeſty than this? For a ſworn witneſs is there- 
fore accepted, becauſe he brings God to be a witneſs ; 
and wilt not thou tremble, O wretch, to cite God to 
appear a witnels to that which a thouſand witneſſes 
within thee (I mean thy own conſcience) do all depoſe 
to be falſe, and ſo to transfer thy injuſtice, and rapine, 
and bloody murder upon him, and ſhelter them all under 
the ſhadow of his veracity and faithfulneſs ? 
2. There is a ſlandering of others in our ordinary 
converſe. And this is done two ways, either, 
© (1.) Openly and avowedly, in their preſence, and to 
their faces : and that is alſo two-fold. | 
Either by reviling and railing ſpeeches. And thus 
Shimei barked at David, 2 Sam, xvi. J. Come out 
thou bloody man, and thou man of Belial.” And I 
wiſh that our ſtreets and houſes did not, to their great, 
diſgrace, echo with ſuch clamours; whereſoever it be 
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found it is a diſparagement to human nature, a ſin againſt 
civil ſociety, and argues men guilty of much folly and 
brutiſhnels; and I am ſure is a tranlgreſſion of that 
expreſs command of the Apoſtle, Eph. iv. 31, 32. 
6 Let all bitternels, and wrath, and anger, and clamour, 
and evil-ſpeaking, be put away from you, with all 
malice; and be ye kind one to another, tender-hearted, 
forgiving one another, even as God for Chrilt's fake 
hath forgiven you.“ 

There is another way of open avowed ſlander, and 
that is by bitter taunts, and ſarcaſtic ſcoffs: and this is 
uſually an applauded fin among the more refined fort of 
men, who take a pride in expoſing others, and makin 
them ridiculous, thinking their own wit never looks ſo 
beautiful as when it is dyed in others bluſhes. But this 
is a moſt ſcurrilous and offenſive way, wherein cer- 
tainly he hath the moſt advantage ; not who hath moſt 
wit, but leaſt modeſty, Thele kinds of tauntings are 
ſometimes ſuch as the Apoſtle calls cruel mockings, and 
reckons them up as one part of thoſe perſecutions the 
primitive chriſtians endured, Heb. xi. 36. 

(g.) There is a more ſecret conveyance of ſlander, 
and that is by backbiting, whiſpering, and carrying up 
and down of tales, like thoſe buly tongues, Jer. xx. 10, 
that would fain find, or make themſelves ſome employ- 
ment, ſaying, * Report, and we will report;” and fo 
falſe and ſlanderous rumour ſhall, like the river Nile, 
ſpread over the whole land, and yet the head of it be 
never known ; it ſhall paſs on to the indeliable blot and 
mfamy of thy neighbour, and the ſirſt author of it lies 
hid and concealed in the crowd. Againſt this fort of 
men Solomon, in his book of Proverbs, 1s very ſevere ; 
and there is no one wickedneſs which that excellent 
compendium of wiſdom and morality doth more inveigh 
againſt than this of whiſpering, Prov. xviii. 8, © The 
words of a tale-bearer are as wounds, they go down 
into the inmolt parts of the belly;'” mtimating that the 
wound ſuch a tongue makes is deep, but hid and ſecret, 
and therefore the more incurable. And Prov, xvi. 28, 
«© A whiſperer ſeparates chief friends.“ He is, as it 
were, the devil's interpreter between them both, and 
goes to one, and buzzeth in his ear what ſuch an one 
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faid of him, although perhaps it be altogether falſe, and 


when he hath by this means got ſome angry ſpeeches 
from him, goes and reports them back to the other, 
and ſo by his wicked breath blows up the coals of ſtrife 
and diſſentions between them. And therefore the wiſe 
man tells us, Prov. 28, 29, © Where no wood is the 
fire goeth out; ſo where there is no tale-bearer the ſtrife 
ceaſeih. The A poſtle cautions the Corinthians againſt 
this fin, 2 Cor. xii, 20. * I fear, leſt when I come, 
L ſhall not find you ſuch as I would, leſt there be 
Among you debates, envyings, ſtrike, backbitings, whil- 


perings, tumults ;** and he reckons it up among the, 


black catalogue of thoſe crimes, for the which © God 
gave up the heathen to a reprobate mind, to do things 
which are not convenient, being filled with all un- 
righteouſmels, full of envy, murder, debate, deceit, ma- 
lignity, whilperers, backbiters, deſpiteful, inventors of 
evil things, ' Rom. 1. 29, 30. Now one of the chief 
artifices of this fort of men is to calumniate ſtrenuoufly, 
according to that old maxim of the devil, “ Slender 
ſtoutly, and ſomewhat will ſtick :** For though the 
wound may poſtibly be healed, yet the icar will remain, 
and be a blemiſh to a man's reputation as long as he 
lives. 

There is anther kind of detrattion, and that is when 
a man diwulgeth thoſe recen and faults Which 
are truly in his neighbour without being called or ne- 
ceſſitated to do it: for fometimes truth itlelf is detrac- 
tion, when it is ſpoken with an evil deſign, to the 
prejudice of another. Indeed if thou be duly called to 
witneſs in judgment, or if the crime be ſuch as ought 
not to eſcape unpuniſhed, or if he remain contumacious 
after more private admonition, in which caſe our Savi- 
our commands us to tell the chyrch ; or laſtly, when 
it is fox the ſafety and ſecurity of another, who might 
elſe be wronged, ſhould we conceal from him the mif- 
chiefs which others intend him, in theſe caſes it is both 
lawful and expedient to make known the faults of thy 
brother. But then be ſure that thou do it not with 
any ſecret delight, but with that true ſorrow of heart, 
that may evince to all the world, that nothing but con- 
ſcience and a ſenſe of thy duty, enforced thee to publiſh 
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his ſhame, which thou ſhouldeſt be willing to hide at 
the price of any thing but fin, and thine own ſhame. 
But alas, it is ſtrange to conſider how we delight in 
other men's ſins, and are ſecretly glad when their miſ- 
carriages give us an occaſion to dilgrace them. How 
many are big with ſuch ſtuff, and go in pain till they 
have diſburdened themklver into the ears of others! 
And ſome are ſuch ill diſſemblers of their joy, that they 
do it with open {corn and deriſion. Others are more 
artificially malicious, and with a deep ſigh, and a down- 
caſt look, and a whining voice, and an affected flowneſs, 
whiſper to one; Alas, did you not hear of ſuch a miſ- 
carriage by ſuch an one?” And then whilper the lame 
thing to another, and a third ; and when they have 
made it as public as they can, hypocritically deſire 
every one to keep it ſecret, for that they would be loth 
their neighbour ſhould come to any diſgrace and trouble 
about it. Believe it, Sirs, this, though the matter you 
report be never ſo true, is mere detrattion, becaule it 15 
done to no good end. And therefore we find that 
Doeg, though he told nothing but the truth, 1 Sam. 


xxii. 9, 10; yet he is by David challenged as a liar and 
anderer, Pfal. li. 


I ſhall finiſh this ſubjeft with giving you, 

1. Some brief rules which through the grace of God 
may be ſerviceable to keep you from this common fin, 
And then, 

2. Shew you how you ought to demean yourſelves 
ny the laſh of ſlanderous tongues. 

If thou wouldeſt keep thylelf from being a ſlan- 
a of others, addict not thyſelf violently to any one 
party or perſuaſion of men. For part-taking will beget 
prejudice, and prejudice is the jaundice of the ſoul, 
which repreſents other men and their actions in the 
colour our own diſeaſe puts upon them. And indeed 
we have all generally ſuch a good conceit of ourſelves, 
that it is very hard to have a good eſteem for others 
who are not of our judgment, and of our way. And 
this makes us firſt very willing to hear ſome evil of 
them. For becauſe we think what we do is good, we 
cannot cordially think them good who do not judge 
and act as we do; and lo our minds are prepared to 
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entertain reports againſt them from others, and then to 
ſpread them abroad ourſelves... And I cannot but im- 
pute to this the great uncharitableneſs of our days, 
wherein love and brotherly kindneſs lie murdered, un- 
der the violence of different perſuaſions, and different 
modes, and divers ways of worſhipping one and the 
fame God. Hence all thoſe lying rumours and lying 
wonders that one party invents to beat down the other : 
both ſuffer from each others envenomed tongues ; and 
between both, truth ſuffers, and charity periſheth. For 
ſhame, O Chriſtians! Is this the way to promote God's 
cauſe, or Chriſt's kingdom ? Doth he, or it, ſtand in 
need of your lies? Will you ſpeak wickedly for God, 
:nd talk deceitfully for him ? Shall his honour be 
maintained by the devil's inventions? I ſhall not ſpeak 
partially : but whereſoever the fault lies, there let this 
cenſure fall, that it is a ſtrong preſumption of a weak and 
bad cauſe, when the refuge and ſupport of it are hes. 

2. If thou wouldeſt not be guilty of ſlander, be not 
buſy in other men's affairs: keep thine eyes within 
doors, and thy thoughts at home : enquire not what 
others ſay, nor what others do, but look to thine own 
affairs, and guide them with diſcretion ; thou halt work 
enough at home, within thine own heart, and in thine 
own houſe : and if thou art careful to manage that well, 
thou wilt ſcarce have either time or inclination to re- 
ceive or divulge bad reports of others: be frequent in 
reflecting upon thine own miſcarriages, or thy prone- 
nels to fall into the ſame or greater faults; when thou 
heareſt or knoweſt of any {in committed by another, 
look backwards upon thine own life. Canſt thou find 
no blots in thy copy? Is the whole courle of thy life 
fair written upon thy conſcience? If not, how canſt 
thou with any modeſty upbraid thy brother with his 
miſcarriages, when thou thyſelf haſt been guilty of the 
like or greater. Methinks our ſhame for our own fins 
ſhould be a covering to our brother's; and when we 
ourſelves are guilty, we ſhould not be fo fooliſh as to 
reproach ourſelves by reproaching him; otherwile, to 
ecliple and darken his good name, is but as when the 
moon eclipſeth the fun, her own darkneſs and obſcurity 


is made the more remarkable by it. 


3. Or 


Tan ComumanDMENTS; 77 


g. Or if God by his reſtraining grace hath kept thee 
from thoſe wickedneſſes into which he hath ſuffered 
others to fall, look inward, view and ſearch thine own 
heart, thy corrupted nature, yea, and there thou ſhalt 
find thoſe, yea, and far greater abominations than thoſe, 
like beds of twiſted ſerpents, knotting and crawling 
within thee. Say with thylelf, How can I reproach 
him, who hath but copied forth mine gun nature? 
How can I expole his infamy, who hath but done what 
I have much ado to keep myſelf from doing? Poſhbly 
the {ſame temptation might have prevailed over me too, 
had God let it looſe upon me. I owe my preſervation 
not to any difference that was between us, but only to 
the free grace of God : by this it is that I ſtand, and 
ſhall I reproach him for falling, who ſhould alſo myſelf 
have fallen, were I not ſtrongly upheld by another ? 
Thus, I ſay, by reflecting on ourſelves we ſhall be with- 
held from being injurious in our cenſures, and in our 
reports of others; we ſhall hardly divulge the real mi- 
Carriages, much leſs accuſe them with falle ones, 

4. If you would not be guilty of ſlander, liſten not 
to thole who are ſlanderers and detracters: lend not 
your ears to thole who go about with tales and whiſpers, 
whoſe idle buſineſs it is to tell news of this man and 
another, For if theſe kind of flies can blow in your 
ears, the worms will certainly creep out at your mouths; 
for all diſcourſe is kept up by exchange: and if he bring 
thee one ſtory, thou wilt think it incivility not to 
repay him with another for it: and ſo they chat over 
the whole neighbourhood, accuſe this man, and condemn 
another, and ſuſpect a third, and ſpeak evil of all. I 
wiſh the moſt of our converſe were not taken up this 
way, in recounting ſtories of what paſſed between ſuch 
and ſuch, when all is to no other end but to bring an 
evil report upon them, Now, if any {ſuch backbiters 
haunt thee, who make it their trade to run up and 
down with tales and news, give them no countenance, 
liſten not to their detractions, but rather ſharply rebuke 
them, and this will either drive the ſlander from them, 
or the ſlanderer from thee. Prov. xxv. 2g, The north 
wind driveth away rain, ſo doth an angry COUNtenance 
a backbiting tongue,” 
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5. Be not eaſy to entertain evil ſurmiſes againſt others. 
For if thou begin to ſuſpe& evil, the next thing is to 
conclude it, and the next to report it. This ſuſpicion 
is a ſtrange ſhadow that every action of another will caſt 
upon our minds; eſpecially if we be before-hand a little 
diſaffected towards them. Thus very dreams increaſed 
ſuſpicions againſt Joſeph in his brethren : and if once a 
man be out of eſteem with us, let him then do what he 
will, be it never ſo virtuous, ſuſpicion will {lll be the 
interpreter. And where ſuſpicion is the interpreter of 
men's actions, flander and detraction will be the com- 
ment upon them. Indeed ſuſpicion is always too haſty 
in concluding ; and many times our jealouſies and diſ- 
*ruſts, upon very ſmall occaſions, prompt us to con- 
clude, that what we have thus ſurmiſed 1s certainly 
come to paſs; and ſo we report that confidently for 
truth which we never ſaw acted, but only m our own 
fanc ies. 


Theſe are the rules to keep you from being guilty of 


ſlander againſt others. 

If any are guilty of raiſing an ill report againſt you, 
obſerve theſe following directions, how you ought to 
demean yourſelves in this caſe. 

1. If the reproach they caſt upon thee be true and 
deſerved, though they perhaps have ſinned in diſcloſing 
it to the world, yet make this uſe of it, go thou and 
diſcloſe it in thy moſt humble confeſſions to God; yea, 
and if thou art called thereto, give glory to God by 
confeſſing it before men. Men poſſibly may upbraid 
thee with it, but by this courſe God will forgive thee 
without upbraiding thee. 

2, If thou art falſely charged with that which never 
was in thine heart, yet improve this providence to ſtir 


| thee up to pray the more fervently, that God would for 


ever keep thee from falling into that fin with which 
others ſlander thee; ſo ſhall all their reproaches be 
thrown merely into the air, and fall at laſt heavy upon 
their own heads. | 

g. If any unjuſtly flander thee, revenge not thyſelf 
upon them, by ſlandering them again. I muſt confeſs 
this is a very hard leſſon, and requires almoſt an an- 


gelical perfection to perform it well, We read in the 
epiſtle 
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epiſtle of St. Jude, that when Michael and the devil 
contended about the body of Moſes, it is ſaid that the 
holy angel durft not bring a railing accuſation againſt 
that wicked ſpirit, but only faid, the Lord rebuke thee. 
And ſo when men of deviliſh ſpirits ſpew out their ſlan- 
ders, and broach all the malicious accuſations that their 
father, the great accuſer, hath ever ſuggeſted unto them, 
return not {lander for ſlander, for fo the devil would 
teach thee to be a devil; but with all quietneſs and 
meekneſs, deſire of God to rebuke their lies and calum- 
nies, and by all prudent means vindicate thyſelf, clear 
up thine integrity, and make it appear that though the 
archers have ſhot at thee, and ſorely grieved thee with 
their arrows, even bitter words, yet ſtill thy bow re- 
maineth in its ſtrength. What ſaith the Apoſtle? 1 Pet. 
111. 9, Render not evil for evil, or railing for railing.” 
And indeed whoſoever doth ſo, ſeeks only to heal a 
wound in his name, by making a much deeper one in 
his conſcience. 

4. When thou art falſely aſperſed, appeal to the all- 
knowing God: retire into the peace and refuge of thine 
own conſcience, and there ſhalt thou find enough for 
their confutation, and thy comfort. Know that a good 
name is in the power of every ſlanderous tongue to 
blaſt ; but they cannot corrupt thy conſcience to vote 
with them. Poſſibly it is only thy grace that offends 
them; if ſo, glory in it: for the reproaches of wicked 
men are the beſt teſtimonials that can be given of a 
chriſtian. In a ſtrict and holy converſation there is 
that contradiction to the profane world, as at once both 
convinceth and vexeth them, reproves and provokes 
them. And if thou doſt reproach them by thy life, 
wonder not if they again reproach thee by their ſlanders. 
Be not folicitous how they eſteem of thee : it is mi- 
ſerable to live upon the reports and opinions of others; 
let us not reckon what they ſay, but what reports our 
own conſciences make; and if a ftorm of obliquy, do 
at any time patter upon thee, how ſweet is it to retire 
inwards to the calm innocency of our own hearts? 
There, a thouſand witneſſes will tell us we have not 
deſerved them. How comfortable is it to remit our 


caule to God, and to leave our vindication to him for 
whole 
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whoſe cauſe we ſuffer reproach? They may poſſibly 
perſuade others to believe their calumnies: but God, 
who ſearcheth the heart, knows that we are injured ; 
and he is haſtening on a day wherein he will clear up 
our righteouſneſs, and then the teſtimony of a good con- 
ſcience ſhall put ten thouſand ſlanderers to ſilence. 

The third fin againſt this commandment 1s flattery, 
which 1s quite an oppoſite extreme to the other, 

1. There is a ſelf flattery. And indeed every man is 
(as Plutarch well obſerved it) his own greateſt flatterer ; 
and however empty and defective we may be, yet we 
are all apt to love ourſelves, perhaps without a rival, 
and to be puffed up with a vain conceit of our own 
nerfettions, to applaud and commend ourſelves in our 
own thoughts, and to think that we excel ourſelves in 
what we have; and what we have not, we deſpiſe as 
nothing worth, From this abundance of a vain heart 
break out boaſtings, contemning others, a preſumptuous 
intruding into thoſe employments which we are in no 
way able to manage. Learn therefore, O chriſtian, to 
take the juſt meaſure of thyſelf, Rather let it be too 
ſcanty than too large; for this will make thee proud, 
and arrogant, and undertaking; and by exerciſing thy- 
ſelf n things too high for thee, thou wilt but ſpoil 
whatſoever thou raſhly ventureſt upon. If thou art 
at any time ealled or neceſſitated to ſpeak of thyſelf, 
let it rather be leſs than the truth, than more: for the 
tongue is of itſelf very apt to be laviſh when it hath ſo 
pleaſing a theme as a man's own praiſe, Take the ad- 
vice of Solomon, Prov. xxvii. 2, Let another man 
Praiſe thee, and not thine own mouth; a ſtranger, and 
not thine own lips.” 

2. There is a flattering of others; and that either by 
extolling of their virtues; or what is worſe, by a wicked 
commendation even of their vices. This is a fin odious 
to God, who hath threatened to cut off all flattering 
lips, Pſalm x11. g. But eſpecially it is moſt deteſtable 
in miniſters, whole very office it is to reprove. men for 
their fins: if they ſhall daub with untempered mortar, 
and ſew pillows under men's elbows, crying peace, 
peace, when there is no peace, only that they may lull 
them afleep in their ſecurity, they do but My 
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ſouls, and the blood of them God will certainly require 
at their hands. 


* Thou ſhalt not covet thy Neighbour's Houſe, thou 
ſhalt not covet thy Neighbour's Wife, nor his Man- 
ſervant, nor his Maid-ſervant, nor his Ox, nor his Aſs, 
nor any Thing that is thy Neighbour's,”? 


We are at laſt arrived to the tenth and laſt precept 
of the moral law, The fin here prohibited 1s concu- 
piſcence, or an unlawful luſting after what is another 
man's. For ſince God had in the other commandments 
forbidden the acts of ſiti againſt our neighbour, he well 
knew that the beſt means to keep them from committing 
fin in act, would be to keep them from deſiring it in 
heart; and therefore he who is a Spirit impoſeth a law 
upon our ſpirits, and forbids us to covet what before he 
had forbidden us to perpetrate. It is true, that other 
precepts are ſpiritual likewiſe, and their authority reach. 
eth to the mind, and the moſt ſecret thoughts of the 
heart, For our Saviour, Matt, v. accuſeth him af 
adultery that doth but luſt after a woman, and him of 
murder that is but angry with his brother. And it is a 
molt certain rule, that whatſoever precept prohibits the 
outward att of any fin, prohibits likewiſe the inward 
propenſion and deſires of the foul towards it. But be- 
caule theſe are not plainly and literally ex preſſed in the 
former commands, there ſore the infinite wildom of God. 
thought fit to add this laſt command, wherein he doth 
exprelsly arraign and condemn the very firſt motions of 
our hearts towards any ſinſul objeft. And whereas 
before he had commanded us not to kill, not to ſteal, 
not to commit adultery, not to {lander ; now in the laſt 
place, for the greater ſecurity, he commands us not ſo 
much as to harbour in our hearts any dehre towards 
thele. So that this tenth commandment is the boyd 
that ſtrengthens and confirms the ſecond table. For 
becaule all our inward actions take their firſt riſe from 
our inward motions and concupilcence, there is no ſuch 
way to provide for our innocency as to lay a reſtraing 
upon theſe. 

Evil concupiſcence or deſire is the firſt-born of ori- 


ginal fin, the firſt expreſſion of that corruption which 
hath 
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hath ſeized on its, and on all the wretched poſterity-of 
Adam. For in original fin, beſides the guilt which re- 
ſults from the imputation of the primitive tranſgreſſion 
to us, there is likewiſe an univerſal depravation of our 
natures, conſiſting in two things, 

1. In a loſs of thoſe ſpiritual perfections wherewith 
man was endowed in his creation. And this is the de- 
facing of the image of God, which was ſtamped upon 
our nature in knowledge, righteouſneſs, and true holi- 
nels: and as a conſequent upon this, 

2. In a violent propenſion and inclination to what- 


ſocver is really evil, and contrary to the holy will and 


commands of God. And this is the image of the devil, 
into which man by his voluntary apoſtacy hath trans- 
formed himſelf, Now this inclination to what is evil is 
properly the concupiſcence forbidden in this command- 
ment. For the ſoul of man being an active and buſy 
creature, muſt {till be putting forth itſelf in actions 
ſuitable to its nature. But before the fall, man enjoyed 
ſupernatural grace, though in a natural way, which 
enabled him to point every motion of his ſoul towards 
God: but forfeiting this grace by the fall, all his actions 
now, inſtead of aſpiring to God, pitch only upon the 
creature, And this becomes {in unto us. not merely 
becauſe we defire created good, (for this is lawful) but 
becauſe we deſire it in an inordinate manner; that is, 
without deſiring God. And thus the foul not being 
able without grace, and the image of God, to raile its 
operations to God, pitched upon what it can, viz. low, 
ſinful objects, to the neglect and ſlighting of God, and 
the great concerns of heaven. And this in the general 
is that mordinate diſpoſition of the foul. which is here 
called coveting or concupiſcence. 

There are four degrees of it. 

1. There is the firſt ſhadow of an evil thought, the 
imperfect embryo of a fin before it is ſhaped in us; and 
theſe the Scripture calls the imaginations of the thoughts 
of men's hearts, Gen. vi. 5, ** God ſaw that every ima- 
gination of the thoughts of man's heart was only evil 
continually :** that is, the very firſt figment and fluſhing 
of our thoughts is evil and corrupt : indeed ſome of 
thele are injected by the devil. Many tunes he aſſaults 
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even God's children with horrid and black temptations, 
and importunately caits into their minds ſtrange thoughts 
of queſtioning the very being of God, the truth of the 
Scriptures, the immortality of the foul, future rewards 
and puniſhments, and ſuch other blaſphemous, hideous, 
and unſhapen monſters, againſt the very fundamentals 
of religion, for the truth of which they would willingly 
lacriſice their very lives, as a teſtimony to them. Theile 
indeed are not their fins, although they are their great 
troubles and afflictions; for they come only from a 
principle without them; ſo long as they are watchful 
to abhor and reſiſt them, and to caſt thole fiery darts of 
the devil back again in his face. But there are other 
firſt motions ariſing in our hearts towards thoſe ſins, 
which are more pleaſant to our ſenſual inclinations : 
theſe, as ſoon as ever they begin to ſtir in our brealts, 
are truly fins, and do in their meaſure pollute and defile 
the foul. For the ſoul of man is like a clear mirrour, 
upon which if you only breathe, you ſully it, and leave 
a dimneſs upon it; fo truly the very firſt breathings of 
an evil thought and defire in our ſouls {fully their beauty, 
and dim their luſtre, and render the image of God lets 
con{picuous in them than it was before. 

2. A farther degree of this concupilcence is, when 
theſe evil motions are entertained in the mind with {ome 
meaſure of delight. When a ſingle object offers itſelf, 
there is a kind of mward pleaſing, that aftects it with 
delight, and begets a kind of ſympathy between them; 
that as in natural lympathies, 2a man is taken and ts. 
lighted with an object before he knows the reaſon why 
he is ſo; fo likewiſe in this ſinful [ympathy that is be- 
tween a carnal heart and a ſenſual objedt, the heart is 
taken and delighted with it, before it had time to con- 
{der what there is in it that ſhould ſo move and affect 
it. At the very firſt hght of a perſon we many times 
conceive ſome more particular reſpect for him than for 
a whole croud of others; ſo upon the very firſt glimpſe 
of a {ſinful thought, there is ſomething in it that com- 
mands a particular regard, that unlocks our very ſouls 
before we have leiſure to examine why. 

3. Hereupon follows aſſent and 2pprobation of the 
fin in the judgment ; blinded, and forcibly carried away 
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by the violence of corrupt affections. The under- 
ſtanding is the great trier of every deliberate action, fo 
that nothing paſſeth into act which hath not firſt paſſed 
examination there, Whether this or that action is to 
be done, is the great queſtion canvaſſed in this court; 
and all the powers and faculties of the ſoul wait what 
ſentence will be here pronounced, and accordingly pro- 
ceed. Now here two things uſually appear, and put in 
their plea againſt ſin, God's law, and God's advocate, 
conſcience. The law condemns, and conſcience cites 
that law: but then the affections ſtep in, and bribe the 
Judge with profit, or pleaſure, or honour, and thereby 
corrupt the judgment to give its vote and aſſent to fin. 

4. When any ſinful motion hath thus gotten an al- 
lowance, and paſs from the judgment, then it betakes 
itſelf to the will. The judgment, for a decree, approves, 
and therefore the will muſt now reſolve to commit it: 
and then the fin is fully per fected and formed within, 
and there wants nothing but opportunity to bring it 
forth into act. 

And thus you ſee what this concupiſcence is, and the 
degrecs of it; viz. the firſt bubblings up of evil thoughts 
in our hearts; our complacency and delight in them, 
the aſſent and allowance of our judgment, and the reſo- 
lution of our wills, each of theſe are forbidden in this 
commandment ; but if the fin proceeds any further, it 
then exceeds the bounds of this commandment, and falls 
under the prohibition of ſome of the former. 

Thus much concerning evil concupiſcence in the 
general : but here is mention likewiſe made of ſeveral 
particular objects of it. Thy neighbour's houſe, his 
wife, his ſervants, His cattle, (under which are compre- 
hended all forts of his poſſeſſions;) and all is included 
under the laſt clauſe, nor any thing that is thy neigh- 
bour's: So that to deſire or take from him either his 
life, or his good name, or his virtue, this is covetouſ- 
neſs, as well as a deſire to take from him his temporal 
poſfeſſions. 

I ſhall cloſe up all with ſome practical improvements. 

1. Learn here to adore the unlimited ſovereignty of 
the great God. His authority immediately reacheth tv 
the loul and conſcience, and lays an obligation upon 
our 
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gur very thoughts and deſires, which no human laws 
can do, It is but a folly for men to intermeddle with, 
or impoſe laws upon, that of which they can take no 
cognizance: and therefore our thoughts and deſires are 
free from their cenſure any farther, than they diſcover 
themſelves by over acts. But though they eſcape the 
commands and notice of men, yet they cannot eſcape 
God. He ſeeth not as men ſee, neither judgeth he as 
men judge ; the ſecrets of all hearts are open and bare 
before his eyes. He looks through our very ſouls, and 
there is not the leaſt hint of a thought, not the leaſt 
breath of a defire, ſtirring in us, but it is more diſtinctly 
viſible to him than the molt opacious bodies are to us. 
* The Lord knoweth the thoughts of men,“ PlaL xciv. 
11. And his law, like his knowledge, reacheth the 
moſt ſecret receſſes of the ſoul, ſearcheth every corner 
of the heart, judgeth and condemns thoſe callow luſts 
which men never eſpy: and if theſe find harbour and 
ſhelter there, condemns thee as a tranſgreſſor, and guilty 
of eternal death, how plauſible ſoever thy external de- 
meanor may be. And therefore, 
2. Content not thyſelf with an outward conformity 
to the law, but labour to approve thine heart in ſincerity 
and purity to God, otherwiſe thou waſheſt only the 
outfrde of the cup, when within thou art {till full of 
unclean luſts. This was the corrupt doctrine of the 
Scribes and Phariſees, that the law reached only to the 
outward man; and although they entertained and che- 
riſhed wicked deſires, and evil purpoſes in their hearts, 
yet as long as they did not break forth mto outward 
crimes, they were not to be imputed to them. And 
this St, Paul confeſſeth, that whilit he was trained up 
in phariſaical principles, he did not underſtand the in- 
ward motions of luſt to be fin. But alas! This is but 
gilding over a dry and rotten poſt ; which, though it 
may look beautiful to men, yet when God comes to 
examine it, will not abide the fiery trial. Thou art as 
truly a murderer, a thief, an adulterer, in God's fight 
as if thou ſhouldſt actually kill, or ſteal, or wallow in 
the open acts of uncleanneſs. Indeed moſt men herein 
groſsly delude themſelves; and if they can but refrain 
II from 
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From the out ward commiſſion of fin, they very ſeldom 
reflect upon their heart-luſts, which like deep ulcery 
rankle inwardly, and perhaps grow incurable, when all 
the white they may be ſkinned over with a fair and in- 
_ offenſive life. Although the heart boil with malicious, 
revengeful, laſcivious thoughts, yet they uſually diſpenſe 
with theſe. But deceive not yourſelves, God is not 
mocked, nor can he be impoſed upon by external ſhews; 
neither will he judge of thee as others do, or as thou 
thyſelf doſt : I know it is a very difficult thing to con- 
vince men of the great evil that there is in finful 
thoughts and excuſes, and therefore very difficult to 
perſuade them to labour againſt them. For becauſe 
they are of a ſmall and minute being, therefore men 
think they carry in them but ſmall guilt, Every 
man that hath but a remnant of conſcience left him, 
will beware of groſs and notorious crimes, that carry 
the mark of hell and damnation viſibly. tamped upon 
their forcheads ; ſuch as he, that can without reluctance 
commit them, muſt needs own himſelf the offspring of 
the devil. But for nought, a notion, a deſire, a thi 
next to nothing, this certainly I may pleaſe myſelf 
withal, By a malicious purpoſe I wrong no man ; and 
what fo great evil then can there be in this? It is true, 
wert thou only to deal with men, whom immaterial 
things touch not, there were no ſuch great evil in them. 
But when thou haſt likewiſe to do with an immaterial 
and ſpiritual God, before whom thy very thoughts and 
defires appear as conſiderable as thy out ward actions, 
then know that theſe, as ſlight and thin beings as they 
are, fall under his cenſure, and will fall under his re- 
venge hereafter. 

Now were this perſuaſion effectually wrought into 
the minds of men, were it poſſible they ſhould indulge 
themſelves as they do, in vain, frothy, unclean, mali- 
cious thoughts and deſires? Were it poſſible they 
ſhould ſo cloſely brood on theſe cockatrice eggs, which 
will bring forth nothing but ſerpents, to ſting them to 
eternal death ? Were it poſſible they ſhould delight in 
rolling a fin to and fro in their fancy, and by imagining 
it, make the devil {ome recompence for not daring to 
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commit it? Certainly ſuch men are altogether unac- 
quainted with the life and power of true grace, when, 
as thoſe ſins which they dare not act, yet they dare 
with pleaſure contemplate, and dally within their ima- 
ginations, | 

Turn therefore your eyes inward ; bewail and ſtrive 
againſt that natural concupiſcence which lodgeth there 3 


and never content . thyſelf that thou haſt dammed Pp 


the ſtreams of thy corruptions from over flowing thy. li 
and actions, till thou haſt in ſome good meaſure dried 
up the fountain of it. | 

3. See here the beſt and the ſureſt methods to keep 
us from the outward violation of God's laws, which is 
to mortify our concupiſcence. And therefore the wiſ- 
dom of God hath ſet this commandment in the laſt 
place, as a fence and guard to all the reſt; thou ſhalt 
not covet, and then certainly thou ſhalt not kill, nor 


ſteal, nor commit adultery, nor bear falſe witneſs, but 
be kept pure from all outward defilements of the fleſh, 


when thou art thus cleanſed from the inward defilements 


of the ſpirit. For, from theſe it 1s that all the viſible 
fins of our lives and actions have their ſupply. And 
therefore ſaith our Saviour, Matt. xv. 19, „Out of 
the heart proceed evil thoughts, murders, adulteries, 
fornications, thefts, falſe witneſs, blaſphemy, Obſerve 
that he puts evil thoughts in the front, as the leader 
of all this black regiment ; for out of this evil treaſure 
of the heart, men bring forth evil things; and all the 
fruits of the fleſh, the grapes of Sodom, and the chuſters 
of Gomorrah, receive their ſap and nouriſhment from 
this root of bitterneſs. It ought therefore moſt de- 
ſervedly to be the chief care of every Chriſtian to lay 
the axe to this root, and to purge and heal this fountain 
that ſends forth ſuch corrupt ſtreams, to keep his heart 
clean from ſinful thoughts and affections, and then his 
life will be clean. And therefore God very preſſingly 
requires this, Jer. iv. 14, © O Jeruſalem, waſh thy 
heart from wickedneſs ; how long ſhall vain thoughts 
lodge within thee?” And let me add, that unleſs we 
make this our chief care, unleſs we do moſt ſolicitouſly 


obſerve this laſt commandment, all our care in ob- 
ſerving 
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ſerving the former will be utterly vain 3 not only in 

reſpect of our acceptance and reward with God, — 
as to any good iſſue and effect. All other endeavours 
will be as ſucceſsleſs as to attempt the cure of an ul- 
cerous body without purging it, where the corruption 
will quickly break forth again; or to attem wh the 
emptying a pond that hath many ſprings ſtill riſing up 


in the bottom of it, which will ſoon grow as full ag 
ever it was. 
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